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4 The Real Christ

Introduction

Our modern civilization with its addiction to money and power has left so much unaddressed; our
need for beauty, for poetry, for art, for mystery and dreams, to find love, the meaning of life, for
personal contact with God. The rush of modern life has left each of us with the niggling conscience
that this is the sort of life we want to have, indeed, that we ought to follow. But not only do we not
follow our conscience; we don'’t know where to find something, some philosophy, some religion, which
somehow synthesizes all these needs together. People today—young people especially—are so often
asking the ultimate questions, looking for the right things, but in the wrong places. The metanarrative
of modern art, in all its forms from movies to songs to novels, records the distraughtness of humanity,
our malaise, the hidden longing for deliverance and redemption which there is not far beneath the
surface of us all. But with all due respect to the forms in which this is expressed—the fineness of the
art, power of the wordsmithing, the screenplay... modern men and women are groping like the blind
in search of a wall of support, desperate for some familiar guide towards the true path. The self-
introspection of internet blogs, humanity’s increasing preoccupation with itself, is the result of a failure

to find that path. They rage in vain against a society which has lost its spiritual roots.

But I'm bold enough to suggest that in God and in His Son Jesus, as the Bible reveals them, stripped of
all the theology of men, the accretions of nominal Christian culture... we find just what we need and
were unconsciously looking for, even longing for, all our lives. | can only say ‘taste and see.... For all
other commentary or persuasion would be bathos compared to the real Christ and the real God as

they truly are.

To write a book about the Lord Jesus Christ is not to be approached lightly. The more one comes to know
Him, the more cautious one becomes to ensure that we speak and write of Him with an appropriate
honour and correctness in every sense. Given the frailty of human understanding and how we labour
“under the tyranny of words’, this has thrown me back as never before upon the Bible as God's word;
seeking to underpin all | may think and say and teach of the Lord Jesus in the words of God rather than
of men. If this task weren't so crucially important, | wouldn’t have attempted it. But quite simply, the
Bible predicates the life eternal upon ‘knowing Christ. Therefore understanding Him assumes a vital

place in human life, both now and eternally. For as Paul succinctly put it: “To live is Christ”.

And so | set out in Part 1 to analyze Bible teaching about the nature of God and His Son, the Lord Jesus.
At times | pause to bring out the practical importance of these matters. And then in Part 2 | seek to

build upon that foundation, in considering who Jesus was as a person, as a character, attempting as it
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were an archaeology of an ancient personality. | do this because He is now the risen and exalted Lord
of Heaven and earth, and His spirit of being and living, His way, His personality—is very much alive
today. And we are called to be like Him. He wasn't a Divine comet that sped to this earth for 33 years
and then zoomed off again. He was truly one of us, not a puppet, no actor on a stage, but the ultimate
human hero—who not only saved us, but set us the ultimately true example, an image to which we

should conform ourselves. His path to glory is very much our realistic example.

All through this enterprise, | am keenly aware that | am at odds with popular Christian theology about
the Lord Jesus. In some ways this book is a deconstruction of Trinitarian dogma, and the notion that the
Lord Jesus somehow pre-existed His birth in a personal form. But that's done from a motive of wanting
to present the real Christ in all His transforming power, which | believe He is somewhat robbed of by
false theories about Him. The mission of true theology, true understanding, is the radical transformation
of human life in practice. And this is what I'm about, rather than deconstructing one school of thought
for the sake of it. And so in Part 3 | consider how the real Christ was lost to the creeds of a corrupted
Christendom; and in the Appendix | consider Scriptures which have been wrested to this end. It may
come as a surprise to some to realize that what I'm teaching is not in fact unique to me by any means,
but many others from various backgrounds have come to the same conclusions. And so this volume
references those writers—not because they of themselves are any ultimate authority, but to provide a
comfort zone to those whose hand may shake a little in signing up to a position on Christ which they
may (wrongly) perceive is shared by virtually nobody. But ultimately, the Bible as God's word is our basis
of appeal. We may stand with our backs to the world, but we must let God be true and every man a liar.

I am no great fan of Martin Luther, but | can say with him: “Here | stand, | can do no other”.

Finally. Pray for guidance on this subject. Try to come to the Bible as if for the first time, a ‘born again
virgin’ in spiritual terms, with a second naivety; give each Divine word its true weight, meet it as if it's
totally unknown and unfamiliar to you, stripped of all the background assumptions we tend to bring
with us to anything we read, the freight we attach to words we assume we have long ago understood.
Along with you, | try to do this; and | hope you can do better than me. For it's not easy. But if we can
achieve even something of it, we will then ‘meet Jesus again for the first time. The real Christ will make
us real people, humanity as God intended, and thereby real Christians, assured of the eternal life that is
in Christ and which will be revealed at His return to earth, when His resurrection shall become ours.

—Duncan Heaster
info@carelinks.net
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1-1 The Personality of God

It is a majestic, glorious theme of the Bible that God is revealed as a real being. It is also
a fundamental tenet of Christianity that Jesus is the Son of God. If God is not a real
being, then it is impossible for Him to have a Son who was the “image of His person”
(Heb. 1:3). The Greek word actually means His “substance” (RV). Further, it becomes
difficult to develop a personal, living relationship with ‘God; if ‘God’ is just a concept

in our mind. It is tragic that the majority of religions have this unreal, intangible
conception of God.

As God is so infinitely greater than we are, it is understandable that many people’s faith
has balked at the clear promises that ultimately we will see Him. It is impossible for
sinful man to see God (Ex. 33:20 RSV)—although this implies that were it not for our
sinfulness, God is indeed a being who can ‘be seen’ Israel lacked the faith to see God’s
“shape” (Jn. 5:37). Such faith comes from knowing God and believing His word:

“Blessed are the pure in heart: for they shall see God” (Mt. 5:8).

“His (God’s) servants shall serve him: and they shall see his face; and his name (God’s
name—Rev. 3:12) shall be in their foreheads” (Rev. 22:3,4).

Such a wonderful hope, if we truly believe it, will have a profound practical effect upon
our lives:

“Follow peace with all men, and holiness, without which no man shall see the Lord”
(Heb. 12:14).

We should not swear oaths, because “he that shall swear by heaven, swears by the
throne of God, and by him that sits upon it” (Mt. 23:22).

“We shall see him as he is (manifest in Christ). And every man that has this hope in
him purifies himself, even as he is pure” (1 Jn. 3:2,3).

In this life our understanding of the heavenly Father is very incomplete, but we can
look forward, through the tangled darkness of this life, to meeting Him at last. Our
‘seeing’ of Him will doubtless be matched by our greater mental comprehension of
Him. Thus from the absolute depths of human suffering, Job could rejoice in the totally
personal relationship with God which he would fully experience at the last day:

“Though after my death worms shall destroy this body, yet in my flesh shall I see God:
whom I shall see for myself, and my eyes shall behold, and not another” (Job 19:26,27).
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And the apostle Paul cried out from another life of pain and turmoil:
“Now we look in a glass mirror, with a poor image; but then face to face” (1 Cor. 13:12).

Old Testament Evidence

These promises of the New Testament build on a considerable Old Testament backdrop
of evidence for a personal God. It cannot be over stressed that it is fundamental to
appreciate the nature of God if we are to have any true understanding of what Bible
based religion is all about. The Old Testament consistently talks of God as a person; the
person-to-person relationship with God of which both Old and New Testaments speak
is unique to the true Christian hope. The following are strong arguments in favour of a
personal God:

“God said, Let us make man in our image, after our likeness” (Gen. 1:26). Thus man is
made in the image and likeness of God, as manifested through the angels. James 3:9
speaks of “...men, which are made in the similitude of God.” Our creation in the image
of God surely means that we can infer something about the real object of which we
are but an image. Thus God, whom we reflect, is not something nebulous of which we
cannot conceive. Ezekiel saw God enthroned above the cherubim, with the silhouette
of “the likeness of a man” (Ez. 1:26; 10:20); it is God Himself who is located above

the cherubim (2 Kings 19:15 RV). All this has a practical import; because we are in
the image of God, because it is imprinted on every part of our bodies, we must give
that body to God, just as men were to give the penny which had Caesar’s image on it
to Caesar (Lk. 20:25). Commenting on this matter in relation to Gen. 1:26,27, Risto
Santala writes: “There are two Hebrew words here, tselem, ‘image’ (in modern Hebrew
‘Photograpl’), and demuth, ‘figure’ or ‘similitude’... these expressions are very concrete.
God is a person and he has a definite form and being” ).

« “He (God) knows our frame” (Ps. 103:14); He wishes us to conceive of Him as a
personal being, a Father to whom we can relate.

» Descriptions of God’s dwelling place clearly indicate that He has a personal
location: “God is in heaven” (Ecc. 5:2); “He has looked down from the height of
His sanctuary; from heaven did the Lord behold the earth” (Ps. 102:19,20); “Hear
in heaven your dwelling place” (1 Kings 8:39). Yet more specifically than this, we
read that God has a “throne” (2 Chron. 9:8; Ps. 11:4; Is. 6:1; 66:1). Such language
is hard to apply to an undefined essence which exists somewhere in heavenly
realms. God is spoken of as “coming down” when He manifests Himself. This
suggests a heavenly location of God. It is impossible to understand the idea of ‘God
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manifestation’ without appreciating the personal nature of God.

« Is.45is full of references by God to His personal involvement in the affairs of His
people: “T am the Lord, and there is none else...I the Lord do all these things...I
the Lord have created it. Woe unto him that strives with his maker...I, even my
hands have stretched out the heavens...look unto me, and be saved, all the ends of
the earth” This last sentence especially shows the personal existence of God—He
desires men to look to Him, to conceive of His literal existence with the eye of faith.

« God is revealed to us as a forgiving God, who speaks words to men. Yet forgiveness
and speech can only come from a sentient being, they are mental acts. Thus David
was a man after God’s own heart (1 Sam. 13:14), showing that God has a mind
(heart), which is capable of being replicated to some limited degree by man,
although man by nature is not after God’s heart. Passages like, “The Lord repented
that He had made man...and it grieved Him at his heart” (Gen. 6:6), reveal God as a
feeling, conscious being. This helps us to appreciate how we really can both please
and displease Him, as children can a natural father.

If God Is Not Personal...

If God is not a real, personal being, then the concept of spirituality is hard to grapple
with. If God is totally righteous but is not a personal being, then we cannot really
conceive of His righteousness manifested in human beings. Once we appreciate that
there is a personal being called God, then we can work on our characters, with His help
and the influence of His word, to reflect the characteristics of God in our lives.

God’s purpose is to reveal Himself in a multitude of glorified beings. His memorial
name, Yahweh Elohim, implies this (‘He who shall be revealed in mighty ones; is an
approximate translation). The descriptions of the reward of the faithful in God’s coming
Kingdom on earth show that they will have a tangible, bodily existence, although no
longer subject to the weaknesses of human nature. Job longed for the “latter day” when
he would have a resurrection of his body (Job 19:25-27). Abraham is one of the “many
of them that sleep in the dust of the earth (who) shall awake...to everlasting life” (Dan.
12:2) so that he can receive the promise of eternal inheritance of the land of Canaan,

a physical location on this earth (Gen. 17:8).“Saints shall shout aloud for joy...let them
sing aloud upon their beds...and execute judgment upon the nations” (Ps. 132:16;
149:5,7). A failure by both Jew and Gentile to appreciate passages like these, as well

as the fundamentally literal, physical import of the promises to Abraham, has led to
the wrong notion of an “immortal soul” as the real form of human existence. Such an
idea is totally devoid of Biblical support. God is an immortal, glorious being, and He is
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working out His purpose so that men and women might be called to live in His future
Kingdom on this earth, to share His attributes, expressed in a bodily form.

The faithful are promised that they will inherit God’s nature (2 Pet. 1:4). We will be
given a body like that of Jesus (Phil. 3:21), and we know that he will have a physical
body in the Kingdom. The doctrine of the personality of God is therefore related to the
Gospel of the Kingdom.

There can be no sensible concept of worship, religion or personal relationship with
God therefore until it is appreciated that God is a real being and that we are made in
His image. We need to develop His mental likeness now so that we may be made fully
like Him in the Kingdom of God. So much more sense and comfort can now be gained
from the passages which speak of God as a loving Father, chastening us as a Father
does his son (e.g. Dt. 8:5). In the context of Christ’s sufferings we read that, “It was the
Lord’s will to bruise Him” (Is. 53:10); although he “cried unto God: he heard my voice...
and my cry came before him, even into his ears” (Ps. 18:6). God’s promise to David of a
seed who would be God’s Son required the miraculous birth of a human being who was
truly in the image and likeness of his father.

A correct understanding of God is a key which opens up many other vital areas of Bible
doctrine. But as one lie leads to another lie, so a false concept of God obscures the truth
which the Scriptures offer. If you have found this section convincing, or even partly

so, the question arises: ‘Do you really know God?” We will now further explore Bible
teaching about Him.

The Unity Of God

There is really repeated Biblical emphasis upon the unity of God, that Yahweh God of
Israel, «the Father, is the one and only God: «Listen, Israel: Yahweh our God is the one,
the only Yahweh» (Dt. 6:4 New Jerusalem Bible). He swears that there will be no God
formed after Him (Is. 43:10). The birth and exaltation of His Son, whatever exalted
language is used about, was therefore in no way the forming of another God. If the Lord
Jesus knew there to have been a trinity, it's somewhat strange that He fails to correct
the man who commented: «Teacher, you have truly stated that [God] is one; and there
is none else besides Him» (Mk. 12:32). The record presents an aobviously monotheistic
Jewish scribe as being in complete agreement with the Lord Jesus about the unity

of God. The Lord Jesus evidently supported the Old Testament's strict monotheism.
When Jesus speaks of His Father as «the one who alone is God» (Jn. 5:44 NRSV), He is
evidently alluding to the classic statement of monotheism in Dt. 6:4—that Yahweh is
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the one God. And the inspired writers of the New Testament did the same thing. James
commented to Jews upon their belief in one God: «You believe that God is one. You

do well» (James 2:19). He doesn't seek to correct their monotheism. Why, if the issue
was so utterly vital and obvious? Moses had spoken of the future Messiah as being «a
prophet like me from among your brothers» (Dt. 18:15)—and both Peter and Stephen
apply this to the Lord Jesus (Acts 3:22; 7:37). Neither they nor Moses could surely have
used that kind of language if they considered Messiah to be God Himself. David in Ps.
110:1 calls this future Messiah adoni, Lord, rather than adonai, the Lord God. If David
understood Messiah to be God, then why this choice of word? And if David didn't think
Jesus was God—why should we? And this Psalm 110 is referred to oabout 33 times in
the New Testament as proof that the Old Testament prophesied about Jesus! Why didn't
the inspired writers «correct» David if indeed he had it so wrong about the nature of
Messiah? In passing, I have noted several trinitarian commentaries (e.g. Bullinger's
Companion Bible) that carelessly claim that David uses the Hebrew word adonai for
«Lord» in Ps. 110:1, thus implying that Messiah would be «Lord God». But David
doesn't. Again, the intellectual desperation of trinitarianism is revealed. Quite simply,
how come those who were inspired by God to write about the Lord Jesus didn't make it
clear that He was God Himself? And why in fact do they stress just the opposite—just
consider how Peter preached about «Jesus... a man attested by God... this man» (Acts
2:22,23). And why does Paul speak of «the man Christ Jesus» even after the ascension
of Jesus to Heaven (1 Tim. 2:5; Rom. 5:15)? Why do the accounts of the birth of Jesus
emphasize the humanity of Mary, speak of the Lord's conception in quite simple terms,
and give no hint whatsoever that a pre-existent being was entering a woman, who was
to be the mother of God?

M Risto Santala, The Messiah In The Old Testament In The Light Of Rabbinical Writings
(Kukkila, Finland: BGS, 1992), p. 63.
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1-2 Implications Of The Unity Of God
A Demand For Our All

That God is one is not just a numerical description. If there is only one God, He therefore demands
our all. Because He is the One God, He demands all our worship; and because He is One, He therefore
treats all His people the same, regardless, e.g., of their nationality (Rom. 3:30). All true worshippers
of the one God, whether Jew or Gentile, are united in that the one God offers salvation to them on
the same basis. The fact there is only one Lord Jesus implies the same for Him (Rom. 10:12). Paul
saw these implications in the doctrine of the unity of God. But that doctrine needs reflecting on
before we come to grasp these conclusions. Christ taught that the command that God was one and
therefore we must love God included the second command: to love our neighbour as ourselves.

The first and second commands were in fact one command; they were inseparably part of the first
commandment (Mk. 12:29-31). This is why the ‘two’ commandments, to love God and neighbour,
are spoken of in the singular in Lk. 10:27,28: «this do...» .If God is one, then our brother bears the
one Name of God, and so to love God is to love our brother (cp. 1 Jn.4:21). And because there is only
one God, this demands all our spiritual energy. There is only one, the one God, who seeks glory for
men and judges them (Jn. 8:50)—therefore the unity of God should mean we do not seck glory of
men, neither do we judge our brother.

That God is one is a command, an imperative to action (Mk. 12:28,29). It underlies the whole

law and prophets (Mt. 22:40)—it's that fundamental. If there were two Gods, Yahweh would only
demand half our energies. Nothing can be given to anything else; for there is nothing else to give to.
There's only one God. There can be no idolatry in our lives, because there is only one God (2 Kings
19:18,19). Because «there is none else, you shalt keep therefore his laws» (Dt. 4:39,40). The one God
has only one people; not all religious systems can lead to the one Hope.

Dt.6:4 is far more than a proof text. Indeed God is one; but consider the context. Moses has set the
people up to expect him to deliver them a long list of detailed commands; he has told them that God
told him to declare unto them «all the commandments. ...that they may do them. ..you shall observe
to do therefore as the Lord your God has commanded you. ..you shall walk in all the ways which

the Lord your God has commanded you....now these are the commandments. ... that you might do
them...hear therefore O Israel and observe to do it [singular]...». Now we expect him to reel off a
long list of commands. But Moses mirrors that last phrase with simply: «Hear, O Israel, the Lord our
God is one» (Dt.5:31-6:4). And in this context he gives no other commandments. « Observe to do
it» is matched with «The Lord our God is one» . This is the quintessence of all the commands of God.
And he goes straight on to say: «And these words. . .shall be in your heart» and they were to talk of
them to their children in the house and by the way, bind them upon their hands and on the posts of
their homes. It was the unity of God and the imperative from it to love Him with all the heart which
is what was to be programmatic for their daily living. This is why it was Jewish practice to recite the
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shema several times a day, and also on their deathbed.

Dt.6:1 RV reads: «Now this is the commandment [singular], the statutes and the
judgments...the Lord our God is one» . And then they are told to write the statutes on
their door posts etc. It would have been hard to literally write all 613 of them there.

Yet the whole way of life for Israel was epitomized in the single command...that God

is one. It was and is a command; not a mere statement. The Jewish zealots who died at
Massada had as their battle cry «the Lord our God is one!» , and some time later Rabbi
Akiba was flayed alive by the Romans, crying as the skin was stripped from his bones:
«The Lord is one; and you shall love the Lord your God with all your heart, with all your
soul, and with all your might» (V. And there are many accounts from the Nazi Holocaust
of similar things.

We do not have two masters; only one. Therefore, the more we grasp this, the more we
will give ourselves solely to Him. And this leads on, in the thinking of Jesus, to having
no anxious thought for tomorrow; for a life of total devotion to Him means that we
need not worry about tomorrow (Mt. 6:24,25).

No Idolatry

There is a religious impulse within all men, a desire to serve someone or something.
Generally, men and women sink this in the worship of the many idols of this
materialistic age. But for us, there is to be one God, one channel alone for our devotion;
for God is one. When Israel rejected the fountain of Yahweh, they hewed out many other
fountains, in the form of idols (Jer. 2:13). The urge to worship is there within all men
and women. We are asked to concentrate and consecrate that passion solely for the one
God—not to share it between the many things that demand it. Romans 1 goes so far as
to condemn men because they worshipped the created things besides (Gk.) the creator.
All their adoration should have gone to the one God Himself. And there will come a day
when all the world realizes that God is one (Is. 37:20 Heb.)—in that they will realize that
He alone is God and all else is pure vanity. Because God alone is holy, only He will be
worshipped then (Rev. 15:4). «The Lord alone shall be exalted in that day» (Is. 2:11,17).

Our worlds, our lives and hearts, are full of potential idols. And what, in the most
fundamental essence, is wrong with idolatry? It seems to me that idolatry trivializes
this wonderful God of whom we have spoken. It makes the Almighty God into a piece
of wood or stone, or into a smart career or new house. And so anything that reduces the
majesty, the surprise, the passion, the vitality in our relationship with God is an idol.
Time and again in our lives, God is edged out by petty distractions—a car that needs
repair, a blocked chimney, a broken window. One could almost weep for the frequency
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and the way in which all this occurs, so tragically often.

Faith

The unity of God is related to His sovereign power in our lives: « He is one [and
therefore] what his soul desires, even that he does. For he performs that which is
appointed» (Job 23:13,14 RVimg.). The idea of truth is often linked with the fact there is
only one God (Is. 45:5,6,14,18,21,22). This means that all He says is the total Truth; for
there is no other God. Thus one God has given us only one faith, hope etc (Eph. 4:4-6).
Other belief systems can't be acceptable with us. Such was the crucial importance of
the unity of God; and likewise it should influence our lives, hourly.

David had to remind himself: «<My soul, hope only upon God [one-ly upon the one
God]; for my expectation is from him [i.e. Him alone]» (Ps. 62:5). There is only one
God, one source of help and power—and thus the oneness of God inspires our faith in
Him. This motivated Asa to cry unto Yahweh in faith: <LORD, there is none beside you
to help...help us, O LORD...for we rely on you» (2 Chron. 14:11 RV). Summing up,
James 2:14-18 speaks of the connection between faith (believing) and works (doing).

It is no co-incidence that 2:19 then says in this context: «You believe that God is one;
you do well» (RV). To have faith in the unity of God will lead to works, 'doing well'. God
would not be inquired of by Israel, i.e. He would not answer their prayers, because they
worshipped other gods, whereas God is one (Ez. 20:31). Prayer and wholeheartedly
requesting things from the one God, relying on nothing and nobody else, is thus a form
of worship of the one God. If we are truly believing in one God, then we shouldn’t feel
awkward about asking Him for things—it’s a form of worshipping Him.

Unity

Paul, writing to those who thought they believed in the unity of God, had to remind
them that this simple fact implies the need for unity amongst us His children, seeing He
treats us all equally as a truly good Father: «If so be that God is one...he shall justify the
circumcision by faith, and [likewise] the uncircumcision through faith» (Rom. 3:30 RV).

M See L. Finkelstein, Akiba: Scholar, Saint & Martyr (New York: Atheneum, 1975) p. 277.
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1-3 God Manifestation

The name of God can be carried by anyone through whom He chooses to ‘manifest’ or
reveal Himself. So men and angels as well as Jesus can carry God’s name. This is a vital
principle which opens up so much of the Bible to us. A son especially may carry the
name of his father; he has certain similarities with his father, he may have the same
first name—but he is not one and the same person as the father. In the same way a
representative of a company may speak on behalf of the company; he may telephone
someone on business and say, ‘Hello, this is Unilever here’; he is not Mr. Unilever, but he
carries their name because he is working on their behalf. And so it was with Jesus.

ANGELS CARRYING GOD’S NAME

We are told in Ex. 23:20,21 that God told the people of Israel that an angel would go
ahead of them; “My name is in Him’, they were told. The personal name of God is
‘Yahwel’ So the angel carried the name of Yahweh, and could thus be called ‘Yahweh;,
or “The LORD; in small capitals, as the word ‘Yahweh'’is translated in the N.I.V.and A.V.
We are told in Ex. 33:20 that no man can see the face of God and live; but in Ex. 33:11
we read that “The LORD (Yahweh) spoke to Moses face to face, as a man speaketh to his
friend”—i.e. directly. It could not have been the LORD, Yahweh, Himself in person, who
spoke to Moses face to face, because no man can see God Himself. It was the angel who
carried God’s name who did so; and so we read of the LORD speaking face to face with
Moses when it was actually an angel who did so (Acts 7:30,33).

There are many other examples of the words ‘God’ and ‘LORD’ referring to the angels

as opposed to God Himself. One clear example is Gen. 1:26: “And God (the angels) said,
Let us make man in our image”

MEN WITH GOD’S NAME

One of the passages which is most helpful in demonstrating all this is John 10:34-

36. Here the Jews made the mistake which many do today. They thought that Jesus
was saying he was God Himself. Jesus corrected them by saying, “Is it not written in
your law, I said, You are gods? If He called them ‘gods...why do you say of (me)..."You
blaspheme!”because I said, I am the Son of God?’ Jesus is really saying ‘In the Old
Testament men are called ‘gods’; I am saying I am the Son of God; so why are you
getting so upset?’ Jesus is actually quoting from Ps. 82, where the judges of Israel were
called ‘gods.

As has been shown, the full name of God in Hebrew is ‘Yahweh Elohim’—implying ‘He
who will be revealed in a group of mighty ones. The true believers are those in whom
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God is revealed in a limited sense in this life. However, in the Kingdom, they will be
‘mighty ones’ in whom the LORD will be fully manifested. This is all beautifully shown
by a comparison of Is. 64:4 and 1 Cor. 2:9.“Men have not heard, nor perceived by the
ear, neither has the eye seen, O God, besides you, what He has prepared for him that
waits for him”. Paul quotes this in 1 Cor. 2:9,10: “It is written, Eye has not seen, nor ear
heard, neither has entered into the heart of man, the things which God has prepared
for them that love Him. But God has revealed them unto us by His Spirit”. The passage
in Is. 64 says that no one except God can understand the things He has prepared for the
believers. However 1 Cor. 2:10 says that those things have been revealed to us.

The priests were God’s representatives, and for a man to ‘appear before the Lord’
effectively referred to his appearance before the priest. When we read of “men going up
to God at Bethel”, the ‘house of God’ (1 Sam. 10:3), we aren’t to think that God Himself
lived in a house in Bethel. The reference is to the priests, his representative, being there.

Not only is the Name of God carried by people, but language and actions which are
specific to God are sometimes applied to humans who manifest Him. The daughter

of Pharaoh who saved baby Moses is described in the very terms with which God is
described as saving His people Israel ‘out of the water' just as Moses was saved. She
came 'came down', 'sees' the suffering child, hears its cry, takes pity, draws him out

of the water, provides for him (Ex. 2:23-25; 3:7,8). The parallels are surely to indicate
that God was willing to show Himself manifest in that Gentile woman in the salvation
of His people. And of course the whole practical idea of 'God manifestation' is that

we consciously try to reflect the characteristics of God—for His Name is in fact a
summary of His characteristics and personality (Ex. 34:4-6).

JESUS AND THE NAME OF GOD

It is not surprising that Jesus, as the Son of God and His supreme manifestation to
men, should also carry God’s name. He could say “I am come in my Father’s name” (Jn.
5:43). Because of his obedience, Jesus ascended to heaven and God “gave him a name
which is above every name”—the name of Yahweh, of God Himself (Phil. 2:9). So this
is why we read Jesus saying in Rev. 3:12: “T will write upon him (the believer) the name
of my God...and I will write upon him my new name”. At the judgment Jesus will give
us God’s name; we then will fully carry the name of God. He calls this name, “My new
name”. Remember, Jesus gave the book of Revelation some years after his ascension
into heaven and after he had been given God’s name, as explained in Phil. 2:9. So he
can call God’s name “My new name”; the name he had recently been given. We can
now properly understand Is. 9:6, where concerning Jesus we are told, “His name (note
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that) shall be called, Wonderful, Counsellor, the mighty God, the everlasting Father..”.
This is a prophecy that Jesus would carry all the name of God—that he would be the
total manifestation or revelation of God to us. It was in this sense that he was called
‘Emmanuel, meaning, ‘God is with us) although He personally was not God . Thus the
prophecy of Joel 2 that men would call on the name of Yahweh was fulfilled by people
being baptised into the name of Jesus Christ (Acts 2:21 cf. 38). This also explains why
the command to baptize into the name of the Father was fulfilled, as detailed in the
Acts record, by baptism into the name of Jesus.

The Jews were fierce monotheists, any idea that there was any God apart from God the
Father was to them blasphemous. And yet their own writings have no problem in using
the language of 'God' in relation to men and Angels—e.g. Ezra addresses the Angel
Uriel as God Himself (2 Esdr. 5:43). It is this idea of 'God manifestation' in a person or
Angel which is so common in the Bible, and which inevitably at times is used about
God's own Son, Jesus. But the use of such language doesn't mean that Jesus is God
Himself in person.

Language Of God Used About Jesus: Some Background

We need to appreciate the extent to which the first century Middle East understood a
messenger as being the very person of the one who sent him. R.].Z. Werblowski and
Geoffrey Wigoder in The Encyclopedia Of The Jewish Religion speak of «the Jewish
Law of Agencies» or 'Schaliach', as: «The main point of the Jewish law of agency
expressed in the dictum,A person’s agent is regarded as the person himself’. Therefore
any act committed by a duly appointed agent is regarded as having been committed
by the principle” G.R.B. Murray comments that: “One sent is as he who sent him...
The messenger [the Shaliach] is thereby granted authority and dignity by virtue of
his bearing the status of the one who sent him. This is the more remarkable when it is
borne in mind that in earlier times the messenger was commonly a slave” . Bearing
this background in mind, it isn’t surprising that language specific to God is used about
His Son and messenger.

The idea is sometimes expressed that calling Jesus “Son of God” somehow makes Him
God. Apart from the illogicality of this [a son isn’t the same being as his father], the
language of “Son of God” is used in the Old Testament of men. Even the term “God”

is used of men (Ps. 45:6; 82:6; Ex. 21:6; 22:8). The first century mind was quite used

to men being called 'god’ or Divine. The Jews were strongly monotheistic, paranoid

of any implication that Yahweh was not the only God; and yet they were happy to use
the word «god» about men. Philo [a Jewish writer]| spoke of Moses as «appointed by
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God as god» and «no longer man but God» ®. And of course the Greek and Roman
rulers, both local and otherwise, were described with 'Divine' language—e.g. Antiochus
Epiphanes means '‘God made manifest'. There was no understanding that these 'divine'
titles therefore made these men to be God Himself in person. Apollonius explains that
«every man who is considered good is honoured with the title of ‘god™ (Apollonius Of
Tyana 8.4). Indeed any hero, leader of King was addressed as 'God' . We can see from
Acts 14:11-13 and Acts 28:6 how easily first century folk were inclined to call a man
«God» if he did miracles. I remember clearly in my early days of missionary work in
Africa being called «Wazungu» or «Mazungu» by fascinated children who'd scarcely
seen a white man before. And I recall my shock on discovering that this term means
both «white man» and «God» (and is frequently used as such in translations of the
Bible into Central and East African languages). But this is actually what was going on
in the Hellenistic and Roman worlds. And so when Divine language was applied to
Jesus, there is no reason to think that the first century mind would've concluded that
therefore Jesus was God Himself in person, just as those fascinated kids calling out
«Wazungu! Wazungu!» as I walked by were hardly understanding me as God Himself
in person. Here we have one of the most glaring examples of problems arising from
not reading God's word with an appreciation of the context in which it was spoken
and written. In European culture, it would be unheard of, or blasphemous and at best
inappropriate, to call any man «God» or «Son of God». But this wasn't the case in the
first century world. In that world—and it was against the background of that world that
the New Testament was written—the use of Divine language about a person, or about
Jesus the Son of God, didn't make them God Himself in person.

Again and again we have to emphasize that we read the Biblical documents at a great
distance from the culture in which they were first written. It was quite understandable
for a person to carry the name of their superior, without being that superior in

person. And so it was and is with the Lord Jesus. To give just one of many possible
confirmations of this: «[In 2 Esdras 5:43-46]... God's spokesman, the angel Uriel, is
questioned by Ezra as though he were both Creator and Judge [which God alone is].
Ezra uses the same style of address to Uriel («My lord, my master») as he uses in direct
petition to God. This practice of treating the agent as though he were the principal is

of the greatest importance for New Testament Christology [i.e. the study of who Christ
is]» ©). The acclamation of Thomas «My Lord and my God!» must be understood within
the context of first century usage, where as Paul says, many people were called Lord and
«god» (1 Cor. 8:4-6). If we're invited by our manager «Come and meet the president»,
we don't expect to meet the President of the USA. We expect to meet the president of
the company. The word «president» can have more than one application, and it would
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be foolish to assume that in every case it referred to the President of the USA. And it's
the same with the words «Lord» and «God» in their first century usage. Hence a Jewish
non-trinitarian like Philo could call Moses «God and king of the whole nation» (Life Of
Moses 1.158)—and nobody accused him of not being monotheistic! Significantly, there
is in the New Testament the Greek word latreuo which specifically refers to the worship
of God—and this is always [21 times] applied to God and not Jesus. The worship of
Jesus that is recorded is always to God's glory, and is recorded with the same words
[especially proskuneo] used about the worship of believers (Rev. 3:9, Daniel (Dan. 2:46
LX), kings of Israel etc. (1 Chron. 29:20 LXX).

M Tt should be noted that «Many think that the list of titles in Is. 9:5 was borrowed from
the traditional titles of the monarchs of other countries, especially of the Egyptian
pharaoh... the title applied to the king of Judah portrays him as one specially favoured
by God, e.g. «the divine mighty one» or «divine warrior»—Raymond Brown, An
Introduction To New Testament Christology (London: Geoftrey Chapman, 1994) p. 187.

@ George R. Beasley Murray, Gospel of Life: Theology In The Fourth Gospel (Peabody,
Mass.: Hendrickson, 1991), p.18.

® Citations in James Dunn, Christology In The Making (Philadelphia: Westminster,
1980) p. 17.

@ For documentation, see D. Cuss, Imperial Cult And Honorary Terms In The New
Testament (Fribourg: Fribourg University Press, 1974) pp. 134-140.

®) G.B. Caird, The Language And Imagery Of The Bible (Philadelphia: Westminster,
1980) p. 181.
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1-4 God'’s Spirit

As God is a real, personal being with feelings and emotions, it is to be expected that

He will have some way of sharing His desires and feelings with us, His children, and of
acting in our lives in a way that will be consistent with His character. God does all of
these things by His “spirit”. If we wish to know God and have an active relationship with
Him, we need to know what this “spirit of God” is, and how it operates.

It isn’t easy to define exactly what the word “spirit” means. If you went to a wedding, for
example, you might comment, “There was a really good spirit there!” By this you mean
that the atmosphere was good, somehow everything about the wedding was good;
everyone was smartly dressed, the food was nice, people spoke kindly to each other, the
bride looked beautiful, etc. All those various things made up the “spirit” of the wedding.
Likewise the spirit of God somehow summarises everything about Him. The Hebrew
word translated “spirit” in the Old Testament strictly means “breath” or “power”; thus
Gods spirit is His “breathing’, the very essence of God, reflecting His mind. We will
give examples of how the word “spirit” is used about someone’s mind or disposition in
Study 4.3. That the spirit does not just refer to the naked power of God is evident from
Rom. 15:19: “the power of the spirit of God”

It is a common Bible teaching that how a man thinks is expressed in his actions (Prov.
23:7; Mt. 12:34); a little reflection upon our own actions will confirm this. We think of
something and then we do it. Our ‘spirit’ or mind may reflect upon the fact that we are
hungry and desire food. We see a banana going spare in the kitchen; that desire of the
‘spirit’ is then translated into action—we reach out for the banana, peel it and eat. This
simple example shows why the Hebrew word for ‘spirit’ means both the breath or mind,
and also power. Our spirit, the essential us, refers to our thoughts and therefore also to
the actions which we take to express those thoughts or disposition within us. On a far
more glorious scale, God’s spirit is the same; it is the power by which He displays His
essential being, His disposition and purpose. God thinks and therefore does things. “As
[ have thought, so shall it come to pass; and as [ have purposed, so shall it stand” (s.
14:24).

THE POWER OF GOD

Many passages clearly identify God's spirit with His power. In order to create the earth,
“the spirit of God moved upon the face of the waters. And God said, Let there be light:
and there was light” (Gen. 1:2,3).
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Godss spirit was the power by which all things, e.g. light, were made. “By His spirit He
has created the heavens; His hand has formed the crooked serpent” (Job 26:13). A
comparison of Mt. 12:28 and Lk. 11:20 shows that “the finger of God” and “the spirit
of God” are parallel—God in action is His spirit. “By the word of the Lord were the
heavens made; and all the host of them by the breath of His mouth” (Ps. 33:6). God’s
spirit is therefore described as follows.

. His breath
. His word
. His finger
. His hand

It is therefore His power by which He achieves all things. For example, believers are
born again by God’s will (Jn. 1:13), which is by His spirit (Jn. 3:3-5). His will is put into
operation by the spirit. Speaking of the entire natural creation, we read: “You send
forth your spirit, they are created: and (thereby) you renew the face of the earth” (Ps.
104:30). This spirit/power is also the sustainer of all things, as well as the means of
their creation. It is easy to think that this tragic life stumbles on without this active
input of God’s spirit. Job, a man who became weary of this life, was reminded of this
by another prophet: “If he (God) gather unto himself his spirit and his breath; all flesh
shall perish together, and man shall turn again unto dust” (Job 34:14,15). When pulling
out of a similar trough of depression, David asked God to continue to uphold him with
this spirit, i.e. to preserve his life (Ps. 51:12).

We shall see in Study 4.3 that the spirit given to us and all creation is what sustains

our life. We have “the breath of the spirit of life” within us (Gen. 7:22 A.V. mg.) given

to us by God at birth (Ps. 104:30; Gen. 2:7). This makes Him “the God of the spirits of
all flesh” (Num. 27:16 cf. Heb. 12:9). Because God is the life force which sustains all
creation, His spirit is present everywhere. David recognised that through His spirit God
was constantly present with him wherever he went, and through that spirit/power He
was able to know every corner of David’s mind and thinking. Thus God’s spirit is the
means by which He is present everywhere, although He personally is located in heaven.

“You know my sitting down and standing up, you understand my thought far off...
Where shall I go from your spirit? or where shall I flee from your presence? If I dwell
in the uttermost parts of the sea; even there... your right hand (i.e. through the spirit)
shall hold me” (Ps. 139:2,7,9,10).
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A proper understanding of this subject reveals God to us as a powerful, active being.
Many people have grown up with a vague ‘belief” in God, but in reality ‘God’ is just

a concept in their minds, a black box in part of the brain. An understanding of the
true God and His very real presence all around us by His spirit can totally change our
concept of life. We are surrounded by the spirit, constantly witnessing its actions, which
reveal God to us. David found the encouragement of all this absolutely mind-blowing:
“Such knowledge is too wonderful for me; it is high, I cannot attain unto it” (Ps. 139:6).
Yet responsibilities come with such knowledge; we have to accept that our thinking
and actions are totally open to God’s view. As we examine our position before Him,
especially when thinking about baptism, we need to bear this in mind. God’s majestic
words to Jeremiah apply to us, too: “Can any hide himself in secret places that I shall
not see him? says the Lord. Do not I fill (by the spirit) heaven and earth?” (Jer. 23:24).

The Holy Spirit

We have seen that God’s spirit is a vast concept to grasp; it is His mind and disposition,
and also the power by which He puts His thoughts into operation. “As a man thinks

in his heart, so is he” (Prov. 23:7); and so God is His thoughts, in that sense He is His
spirit (Jn. 4:24), although this does not mean that God is not personal (see Digression
1). To help us grapple with this vastness of God’s spirit, we sometimes read of His “Holy
Spirit”.

The phrase “Holy Spirit” is to be found almost exclusively in the New Testament. In the
A.V.the name “Holy Ghost” is often used, but it should always be translated as “Holy
Spirit”, as modern versions make clear. This is equivalent to the Old Testament phrases
“the spirit of God” or “the spirit of the Lord” This is clear from passages such as Acts

2, which records the pouring out of the Holy Spirit upon the apostles on the day of
Pentecost. Peter explained that this was a fulfilment of the prophecy of Joel, in which it
is described as the pouring out of “my (God’s) spirit” (Acts 2:17). The main fulfilment
of this will be when Jesus returns (Is. 32:15,16). Again, Lk. 4:1 records that Jesus “being
full of the Holy Spirit” returned from Jordan; later in the same chapter Jesus links this
with Is. 61: “The spirit of the Lord God is upon me”. In both cases (and in many others)
the Holy Spirit is equated with the Old Testament term “the spirit of God”.
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Notice, too, how the Holy Spirit is paralleled with the power of God in the following
passages.

“The Holy Spirit shall come upon you (Mary), and the power of the
Highest shall overshadow you” (Lk. 1:35)

“The power of the Holy Spirit...mighty signs and wonders, by the power
of the spirit of God” (Rom. 15:13,19)

“Our gospel (preaching) came...in power, and in the Holy Spirit” (1 Thes.
1:5).

The promise of the Holy Spirit to the disciples was spoken of as their
being “endued with power from on high” (Lk. 24:49).

Jesus himself had been “anointed...with the Holy Spirit and with power”
(Acts 10:38).

The “promise of the Holy Spirit” (Acts 1:5) is defined as “power from
on high” in Lk. 24:49. Hence the disciples received power after the Holy
Spirit came upon them (Acts 1:8).

Paul could back up his preaching with undeniable displays of God’s
power: “My speech and my preaching was...in demonstration of the spirit
and of power” (1 Cor. 2:4).
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1-5Is the Holy Spirit a Person?

Study 1-4 gave ample evidence that God’s spirit refers to His power, which reflects

His “mind” in a very broad way. Because the way God's spirit acts is such an accurate
reflector of the essence and personality of God, some have argued that God’s spirit

is a person who is also God. A careful re-reading of the previous sections will show
that God’s spirit is His mind and power. Electricity is an unseen power that can
produce results for the person controlling it, but it cannot be a person. Love is a part of
someone’s character, but it cannot be a person. God’s spirit includes His love, as part of
His character, and also refers to His power, but in no way can it refer to a person who is
separate from Him.

It is a tragedy to me that this mistaken view (of the spirit being a person) is believed by
the majority of Christians, seeing that they believe in the doctrine of the ‘trinity’ This
effectively states that there are three gods who are somehow also the same—God the
Father, the Holy Spirit and Jesus.

There is good reason to believe that the ‘trinity’ was fundamentally a pagan idea
imported into Christianity—hence the word does not occur in the Bible. If we accept
this idea that God is a trinity, we are then driven to reach the conclusion that somehow
God’s power/spirit is a person, who is also God, although not God the Father. When
confronted with the illogicality of their position, the most popular escape route is for
such people to claim that God is a mystery, and that we should accept such things in
faith without requiring a logical explanation.

This pointedly overlooks the references in the New Testament to the mystery of God
being revealed through the word and work of Christ.

« “T'would not, brothers, that you should be ignorant of this mystery” (Rom.
11:25).

+  “The preaching of Jesus...the revelation of the mystery” (Rom. 16:25).
o “Ishew (explain to) you a mystery...” (1 Cor. 15:51).
« “Having made known unto us the mystery of his will” (Eph. 1:9; 3:3).

«  Paul’s preaching was “to make known the mystery of the Gospel” (Eph. 6:19;
Col. 4:3).

o “The mystery...now is made manifest to his saints” (Col. 1:26,27).
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With all this emphasis—and it is that—on there not now being any mystery attached
to fundamental doctrines, it will only be someone still in darkness who will claim that
there is. And does such a person not worry that the Bible’s name for “Babylon’, the
system of false religion described in Revelation, is “Mystery” (Rev. 17:5)? The obvious
implication is that this system proclaims that its beliefs are a mystery; but the true
believers understand the mystery of that woman (Rev. 17:7).

Such hazy reasoning arises from having an understanding of God which is based upon
subjective things like human experience, or the sense we have of church traditions. If
we are expected to be truly humble to the teaching of God’s Word, it follows that we are
also required to use basic powers of reasoning and deduction in order to discover its
message.

Never did any preacher of the Gospel recorded in the Bible resort to saying, “This
is a complete mystery, you cannot begin to understand it’ Instead, we read of them
appealing to people through reason and drawing logical conclusions from Scripture.

In his preaching of the type of Gospel fundamentals which we are considering in these
Studies, Paul “reasoned with them out of the Scriptures, ... that Christ needed to have
suffered, and risen again” (Acts 17:2,3). Here was systematic, logical Bible reasoning
par excellence; and the record prefaces this sentence with, “Paul, as his manner was...
reasoned...” This was, therefore, his usual style (see also Acts 18:19). In keeping with
this, during the great campaign at Corinth, Paul “reasoned in the synagogue every

sabbath, and persuaded the Jews...(but) when they opposed themselves...” (Acts 18:4-6).

Those who were converted went through a process of persuasion by Paul’s Bible-based
reasoning.

Notice, too, that the inspired record makes an appeal to logic and rationality, by
pointing out that they “opposed themselves”. Likewise at Antioch, Paul and Barnabas
“speaking (the word) to them, persuaded them...” (Acts 13:43). Their next stop was
Iconium, where they “so spake, that a great multitude...believed” (Acts 14:1).

As he stood trial for his life a while later, the same glorious logic continued to inspire
Paul’s sure hope for the future: “He reasoned of righteousness, temperance and
judgment to come” with such penetrating clarity that even his cynical, laid-back judge
“trembled” (Acts 24:25).

Because our conversion should be based on such a process of reasoning, we should be
able to give a logical Biblical account of our hope and doctrine.
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“Be ready always to give an answer to every man who asks you a reason of the hope
that is in you” (1 Pet. 3:15).

To talk in a sober voice about one’s personal experiences, valid testimony as this can be,
is not the same as the Gospel. We must be ever giving a reason of the Gospel hope. Such
personal anecdotes must not be allowed to conflict with the words of Paul: “We preach
not ourselves, but Christ” (2 Cor. 4:5)—and that from a man who ‘had a personal
relationship with Jesus’ more than most.

The logical, Biblically reasonable manner of our conversion should set the pattern for
our wider relationship with God through the rest of our days. Our examples, as always,
are the first Christians who used “reason” to figure out the solutions to their problems
of administration (Acts 6:2). The New Testament letters also assume their readers’
acceptance of using Biblical logic. Thus “by reason of” what the High Priests were like
under the Law of Moses, we can understand details about the work of Christ (Heb. 5:3).
Having spoken of the surpassing love of God in Christ, Paul urges that it is “your
reasonable (Greek logikos'—i.e. logical) service” to totally dedicate ourselves to Him
in response (Rom. 12:1). The word “logikos’ is derived from the Greek ‘logos, which is
the word normally translated “the word” with reference to God’s Word. Our “logical”
response in Biblical terms is therefore one which is derived from God’s Word.

If we cannot draw logical conclusions from the Scriptures, then all Bible study is vain,
and there is no need for the Bible, which can be treated just as sweet platitudes or a
piece of fascinating literature. This is all it seems to be on many bookshelves.

However, to their credit, there are many earnest Christians who believe that the spirit
of God is a person, and they do try to give Biblical reasons. The verses quoted are those
which speak of God’s spirit in personal language, e.g. as “the comforter” in Jn. 14:16, or
reference to the spirit being “grieved”.

We demonstrated earlier that a man’s “spirit” can be stirred up (Acts 17:16), made
troubled (Gen. 41:8) or happy (Lk. 10:21). His “spirit’, i.e. his very essence, his mind and
purpose, which gives rise to his actions, is therefore spoken of as a separate person, but,
of course, this is not literally so. God’s spirit, too, can be spoken of in the same way.

It must also be understood that the Bible often uses the language of personification
when talking about abstract things, e.g. wisdom is referred to as a woman in Prov. 9:1.
This is to demonstrate to us what a person who has wisdom would be like in practice;
‘wisdom’ cannot exist except in someone’s mind, and so this device of personification is
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used. For more on this, see the study on “The Principle of Personification”.

Paul’s letters contain opening salutations which refer to God and Jesus, but not to
the Holy Spirit (Rom. 1:7; 1 Cor. 1:3; 2 Cor. 1:2; Gal. 1:3; Eph. 1:2; Phil. 1:2; Col. 1:2; 1
Thes. 1:1; 2 Thes. 1:2; 1 Tim. 1:2; 2 Tim. 1:2; Tit. 1:4; Philemon 3). This is strange if he
considered the Holy Spirit to be part of a godhead, as the ‘trinity’ doctrine wrongly
supposes. Some of the Holy Spirit was poured out on men (Acts 2:17,18; the same
Greek construction is found in Mk. 12:2; Lk. 6:13; Jn. 21:10 and Acts 5:2). How can
we receive part of a person? We are given “of His [God’s] spirit” (1 Jn. 4:13). This

is nonsense if the Holy Spirit is a person. Another serious nail in the coffin of the
proposition that the Holy Spirit is a person is the fact that the Holy Spirit is described
in the Greek text with a neuter gender (as reflected in the AV of 1 Jn. 2:27, where it is
called “it”). This means that when we read passages which speak of the Holy Spirit as
“he’, we are definitely seeing a personification of a power, not a reference to an actual
person.

Throughout Revelation—which was given after the ascension of Christ—we have

visions of the throne room in Heaven. We see the Father with the Son at His right hand.

Not only does that indicate the relationship of the Father to the Son even now; but it's
highly significant that the Holy Spirit is absent in those visions. There's no third person
or being present as surely would be required if the Trinity is a reality.
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1-6 The Principle of Personification

It is a recognised feature of the Bible that inanimate or non-living things such as
wisdom, riches, sin, the church are personified, but only in the case of the devil is some
fantastic theory woven around it. The following examples will illustrate the point.

WISDOM IS PERSONIFIED

“Happy is the man who finds wisdom, and the man that gets understanding. For the
merchandise of it is better than the merchandise of silver, and the profit thereof than
fine gold. She is more precious than rubies: and all the things you could desire are not
to be compared unto her” (Prov. 3:13-15).

“Wisdom has builded her house, she has hewn out her seven pillars” (Prov. 9:1).

These verses, and indeed the rest of the chapters in which they appear, show that
wisdom is personified as a woman, but because of this, no-one has the idea that
wisdom is a literal beautiful woman who roams around the earth; all recognise that it is
a very desirable characteristic which all people should try to acquire.

RICHES ARE PERSONIFIED

“No man can serve two masters: for either he will hate the one, and love the other: or
else he will hold to the one, and despise the other. You cannot serve God and mammon
[riches]” (Mt. 6:24).

Here, riches are likened to a master. Many people strive very hard to gain riches and in
this way they become their master. Jesus is here telling us that we cannot do that and
serve God acceptably at the same time. The teaching is simple and effective, but no-one
assumes from this that riches is a man named Mammon.

SIN IS PERSONIFIED

“...Whoever committs sin is the servant of sin” (Jn. 8:34).“Sin has reigned unto death”
(Rom. 5:21).“Don’t you know, that to whom you yield yourselves servants to obey, his
servants you are to whom you obey; whether of sin unto death, or of obedience unto
righteousness?” (Rom. 6:16).

As in the case of riches, sin is likened here to a master and those who commit sin are its
servants. No reasonable reading of the passage justifies assuming that Paul is teaching
that sin is a person.
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THE SPIRIT IS PERSONIFIED

“When he, the spirit of truth, is come, he will guide you into all truth: for /e shall not
speak of himself..” (Jn. 16:13).

Jesus is here telling His disciples that they would receive the power of the Holy

Spirit, and this was fulfilled on the day of Pentecost, as recorded in Acts 2:3-4, where
it is stated that “there appeared unto them cloven tongues like as of fire, and it sat
upon each of them. And they were all filled with the Holy Spirit”, which gave them
remarkable power to do wonderful things to prove that their authority was from God.
The Holy Spirit was not a person, it was a power, but when Jesus was speaking of it He
used the personal pronoun “he”.

DEATH IS PERSONIFIED

“Behold a pale horse: and his name that sat on him was Death” (Rev. 6:8).

THE NATION OF ISRAEL IS PERSONIFIED

“Again I will build you, and you shalt be built, O virgin of Israel; you shall again be
adorned..” (Jer. 31:4).“T have surely heard Ephraim bemoaning himself thus; You have
chastised me, and I was chastised, as a bullock unaccustomed to the yoke: turn me, and
I shall be turned; for you are the Lord my God” (Jer. 31:18).

Adapted from “Christendom Astray” by Robert Roberts.
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1-7 The Promise In Eden

The story of humanity’s fall is related in Genesis chapter 3. The serpent was cursed
for misquoting God’s word and tempting Eve to disobey it. The man and woman were
punished for their disobedience. But a ray of hope comes into this dark picture when
God says to the serpent.

“I'will put enmity (hatred, opposition) between you and the woman, and between your
descendant and her (special, notable) descendant; it (the woman’s descendant) shall
bruise your head, and you shall bruise his heel” (Gen. 3:15).

This verse is highly concentrated; we need to carefully define the various things
involved. We will see later that Abraham’s special descendant was Jesus (Gal. 3:16), but
that if we are in Jesus by baptism, then we also are the “descendant” (Gal. 3:27-29). This
word “descendant” is translated “seed” in some versions, as it also refers to the idea of
sperm (1 Pet. 1:23); so a true ‘seed’ will have the characteristics of its father.

The seed or descendant of the serpent must therefore refer to that which has the family
likeness of the serpent.

« distorting God’s Word
o lying

« leading others into sin.

We will see in Study 6 that there is not a literal person doing this, but that within us
there is.

o “our old man” of the flesh (Rom. 6:6)

o “the natural man” (1 Cor. 2:14)

+ “the old man, which is corrupt according to the deceitful lusts” (Eph. 4:22)
o “the old man with his deeds” (Col. 3:9).

This “man” of sin within us is the Biblical “devil’, the serpent.

The descendant of the woman was to be a specific individual—“you (the serpent) shalt
bruise his heel” (Gen. 3:15). This person was to crush permanently the serpent, i.e.
sin—“it shall bruise your head”. Hitting a snake on the head is a deathblow—its brain is
in its head. The only person who is a candidate for the descendant of the woman must
be the Lord Jesus.
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o “Jesus Christ, who has (by the cross) abolished death (and therefore the power
of sin—Rom. 6:23), and has brought life and immortality to light through the
Gospel” (2 Tim. 1:10).

+ “God sending His own Son in the likeness of sinful flesh, and for sin,
condemned sin, in the flesh’, i.e. the Biblical devil, the serpent (Rom. 8:3).

+ Jesus “was manifested to take away our sins” (1 Jn. 3:5).

«  On the cross, it was by His being ‘bruised’ [an allusion to Gen. 3:15] that we
find forgiveness (Is. 53:5 AVmg.).

«  “You shalt call his name Jesus (meaning “Saviour”): for he shall save his people
from their sins” (Mt. 1:21).

Jesus was literally “made of a woman” (Gal. 4:4). He was the son of Mary, although God
was his Father. Thus in this sense he was the descendant of the woman but not the
descendant of a man as he had no human father. This descendant of the woman was to
be temporarily wounded by sin, the serpent—“you shalt bruise his heel” (Gen. 3:15). A
snakebite on the heel is normally a temporary wound, compared to the permanence of
hitting the snake on the head. Many figures of speech have Biblical roots: “knock it on
the head” (i.e. completely stop or end something) is probably based on this prophecy of
Jesus hitting the snake on the head.

The condemnation of sin, the serpent, was through Christ’s sacrifice on the cross—
notice how the verses quoted above speak of Christ’s victory over sin in the past tense.
The temporary wound to the heel suffered by Jesus is therefore a reference to his
death for three days. His resurrection proved that this was only a temporary wound,
compared to the deathblow that he gave sin. It is interesting that non-Biblical historical
records indicate that victims of crucifixion were nailed through their heel to the stake
of wood. Thus Jesus was “wounded in the heel” through his death. Is. 53:4,5 describes
Christ as being ‘bruised’ by God through his death on the cross. This plainly alludes to
the prophecy of Gen. 3:15 that the serpent would bruise Christ. However, ultimately
God worked through the evil which Christ faced, He is described here as doing the
bruising (Is. 53:10), through controlling the forces of evil which bruised His Son. And
so God also works through the evil experiences of each of His children.

The Conflict Today

But the question may have arisen in your mind: “If Jesus destroyed sin and death (the
serpent), why are those things still present today?” The answer is that on the cross
Jesus destroyed the power of sin in himself: the prophecy of Gen. 3:15 is primarily
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about the conflict between Jesus and sin. Now this means that because he has invited
us to share in his victory, eventually we, too, can conquer sin and death. Those who are
not invited to share in his victory, or decline the offer, will, of course, still experience
sin and death. Although sin and death are also experienced by true believers, through
their association with the descendant of the woman by being baptised into Christ (Gal.
3:27-29), they can have forgiveness of their sins and therefore eventually be saved from
death, which is the result of sin. Thus in prospect Jesus “abolished death” on the cross (2
Tim. 1:10), although it is not until God’s purpose with the earth is completed at the end
of the Millennium that death will never again be witnessed upon earth. “For he must
reign (in the first part of God’s Kingdom) till he has put all enemies under his feet. The
last enemy that shall be destroyed is death” (1 Cor. 15:25,26).

If we are “baptised into Christ” then promises about Jesus, like that in Gen. 3:15,
become personal to ourselves; no longer are they just interesting parts of the Bible,
they are prophecies and promises which involve us also! Those who are properly
baptised into Christ by dipping under water, associate themselves with his death and
resurrection—symbolised by the rising up from the water (see Rom. 6:3-5).

If we are truly in Christ, then our lives will reflect the words of Gen. 3:15—there will be
a constant sense of conflict (“enmity”) within us, between right and wrong. The great
apostle Paul described an almost schizophrenic conflict between sin and his real self
that raged within him (Rom. 7:14-25). Paul Tournier aptly described it as “the violence
within”

After baptism into Christ, this conflict with the sin that is naturally within us should
increase—and continue to do so all our days. In a sense it is difficult, because the power
of sin is strong. But in another sense it is not, seeing that we are in Christ, who has
already fought and won the conflict.

The very first descendant of the serpent was Cain. Unlike the serpent who had no
understanding of morality, Cain did understand what was truth and what was lies, and
he understood what God required of him, yet he chose to follow the thinking of the
serpent which led him into murder and lying.

As the Jews were the people who actually put Jesus to death—i.e. bruised the
descendant of the woman in the heel—it is to be expected that they were prime
examples of the serpent’s descendant. John the Baptist and Jesus confirm this.

“When he (John) saw many of the Pharisees and Sadducees (the group of Jews who
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condemned Jesus) come to his baptism, he said unto them, O generation of (i.e.
gendered by, created by) vipers (snakes), who has warned you to flee from the wrath to
come?” (Mt. 3:7).

“Jesus knew their (the Pharisees’) thoughts, and said...O generation of vipers, how can
you, being evil, speak good things?” (Mt. 12:25,34).

The world has these same serpent characteristics. How Jesus treated the people who
were the serpent’s descendant or family must be our example.

« He preached to them in a spirit of love and true concern, yet
« Hedid not let their ways and thinking influence Him, and

o He showed them the loving character of God by the way in which He lived.

Yet for all this they hated him. His own effort to be obedient to God made them jealous.

Even his family (Jn. 7:5; Mk. 3:21) and close friends (Jn. 6:66) put up barriers and
some even went away from him physically. Paul experienced the same thing when he
lamented to those who had once stood with him through thick and thin.

“Am I therefore become your enemy, because I tell you the truth?” (Gal. 4:14-16).

The truth is never popular; knowing it and living it as we should will always create
some form of problem for us, even resulting in persecution.

“As then he that was born after the flesh persecuted him that was born after the Spirit
(by true knowledge of God’s Word — 1 Pet. 1:23), even so it is now” (Gal. 4:29).

“An unjust man is an abomination to the just: and he that is upright in the way is an
abomination to the wicked” (Prov. 29:27). There is a mutual antagonism between the
believer and the world.

If we are truly united with Christ we must experience some of his sufferings, so that we
may also share in his glorious reward. Again Paul sets us a matchless example in this.

“It is a faithful saying: For if we be dead with him (Christ), we shall also live with Him:
if we suffer (with Him), we shall also reign with him...therefore I endure all things
(2 Tim. 2:10-12).

“If they have persecuted me (Jesus), they will also persecute you...all these things will
they do unto you for my name’s sake” (Jn. 15:20,21).
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Faced with verses like these, it is tempting to reason, “If that’s what being associated
with Jesus, the woman’s descendant, is all about, I'd rather not” But of course we will
never be expected to undergo anything which we cannot cope with. Whilst self-sacrifice
is definitely required in order to unite ourselves fully with Christ, our association with
him will result in such a glorious reward “that the sufferings of this present time are
not worthy to be compared with the glory which shall be revealed in us” And even now,
his sacrifice enables our prayers for help through the traumas of life to be especially
powerful with God. And add to this the following glorious assurance.

“God is faithful, who will not suffer you to be tempted above that you are able; but will
with the temptation also make a way to escape, that you may be able to bear it” (1 Cor.
10:13).

“These things I have spoken unto you, that in me you might have peace. In the world
you shall have tribulation: but be of good hope: I have overcome the world” (Jn. 16:33).

“What shall we then say to these things? If God be for us, who can be against us?”
(Rom. 8:31).
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1-8 The Promise to Abraham

There’s a connection between the promise in Eden and the promises to Abraham.
Abraham was promised the very things which were lost in Eden. A land flowing with
milk and honey (cp. the garden of Eden); a nation without number (cp. “be fruitful
and multiply”), and kingship (cp. “subdue it and rule...”, Gen. 1:28). We can see here
the golden thread of God’s purpose developing a link further—His intention, revealed
through the promises, was to enable His people to have again what had been lost in
Eden.

The Gospel taught by Jesus and the apostles was not fundamentally different from that
understood by Abraham. God, through the Scriptures, “preached before the gospel
unto Abraham” (Gal. 3:8). So crucial are these promises that Peter started and ended
his public proclamation of the Gospel with reference to them (Acts 3:13,25). If we can
understand what was taught to Abraham, we will then have a very basic picture of the
Christian Gospel. There are other indications that “the gospel” is not something which
just began at the time of Jesus.

o “We declare unto you glad tidings (the Gospel), how that the promise which
was made unto the (Jewish) fathers, God has fulfilled” (Acts 13:32,33).

o “The gospel of God, which he had promised afore by his prophets
(e.g. Abraham, Gen. 20:7) in the holy scriptures” (Rom. 1:1,2).

o+ “For this cause was the gospel preached also to them that are dead” (1 Pet.
4:6)—i.e. believers who had lived and died before the first century.

+  “For unto us was the gospel preached, as well as unto them” (Heb. 4:2) - i.e.
Israel in the wilderness.

The promises to Abraham have two basic themes.
1. things about Abraham’s special descendant and
2. things about the land which was promised to Abraham.

These promises are commented on in the New Testament, and, in keeping with
our policy of letting the Bible explain itself, we will combine the teachings of both
Testaments to give us a complete picture of the covenant made with Abraham.

Abraham originally lived in Ur, a prosperous city in what is now Iraq. Modern
archaeology reveals the high level of civilisation that had been reached by the time
of Abraham. There was a banking system, civil service and related infrastructure.
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Somehow Abraham was aware of the Lord and of His Word, but he was the only faithful
one in Ur (Is. 51:2; Nehemiah. 9:8). Then the extraordinary call of God came to him—
to leave that sophisticated life and embark on a journey to a promised land. Exactly
where and exactly what was not made completely clear. All told, it turned out to be a
1,500 mile journey. The land was Canaan—modern Israel.

Occasionally during his life, God appeared to Abraham and repeated and expanded His
promises to him. Those promises are the basis of Christ’s Gospel, so as true Christians
that same call comes to us as it did to Abraham, to leave the transient things of this

life, and go forward in a life of faith, taking God’s promises at face value, living by His
Word. We can well imagine how Abraham would have mulled over the promises on

his journeys. “By faith Abraham, when he was called to go out (from Ur) into a place
(Canaan) which he should after receive for an inheritance, obeyed; and he went out, not
knowing whither he went” (Heb. 11:8).

As we consider God’s promises for the first time, we, too, can feel that we do not know
exactly what the promised land of God’s Kingdom will be like. But our faith in God’s
Word should be such that we also eagerly obey.

Abraham was no wandering nomad with nothing better to do than take a chance on
these promises. He was from a background which, in fundamental terms, has much
similarity with our own. The difficult decisions he faced were similar to those we may
also have to face as we consider whether to accept and act on God’s promises—the
strange looks from business colleagues, the sly look in the eye from the neighbours
(“He's got religion!”) ...Abraham would have known these things. The motivation which
Abraham needed to go through with it all must have been tremendous. The only thing
that provided that motivation throughout his long travelling years was the word of
promise. He must have memorised those words and daily meditated upon what they
really meant to him.

By showing a similar faith and acting upon it, we can have the same honour as
Abraham—to be called the friends of God (Is. 41:8), to find the knowledge of God
(Gen. 18:17) and to have the sure hope of eternal life in the Kingdom. Again we
emphasise that the Gospel of Christ is based on these promises to Abraham. To believe
truly in the Christian message, we too must believe firmly the things promised to
Abraham. Without them our faith is not faith. With eager eyes we should therefore read
and re-read the dialogue between God and Abraham.
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The Land
1. “Get out of your country...unto a land that I will show you” (Gen. 12:1).

2. Abraham “went on his journeys...to Bethel (in Central Israel). And the Lord
said unto Abram...Lift up now your eyes, and look from the place where you
are northward, and southward, and eastward, and westward: for all the land
which you see, to you will I give it, and to your descendant for ever...walk
through the land...for I will give it unto you” (Gen. 13:3,14-17).

3. “The Lord made a covenant with Abraham, saying, Unto your descendant
[singular—i.e. one special descendant] have I given this land, from the river of
Egypt unto the great river, the river Euphrates” (Gen. 15:18).

4. “Iwill give unto you, and to your descendant [singular—i.e. one special
descendant] after you, the land wherein you are a stranger, all the land of
Canaan, for an everlasting possession” (Gen. 17:8).

5. “The promise that he (Abraham) should be the heir of the world” (Rom. 4:13).
We see here a progressive revelation to Abraham.

1. “There is a land which I would like you to go to.

2. ‘You have now arrived in the area. You and your children will live here forever’
Note how this promise of eternal life is recorded without glamour or emphasis;
a human author would no doubt have jazzed it up.

3. 'The area of the promised land was more specifically defined.

4. Abraham was not to expect to receive the promise in this life—he was to
be a “stranger” in the land, although he would later live there forever. The
implication of this is that he would die and then later be resurrected to enable
him to receive this promise.

5. Paul, under inspiration, evidently saw the promises to Abraham as meaning his
inheritance of the whole earth.

Scripture goes out of its way to remind us that Abraham did not receive the fulfilment
of the promises in his lifetime.

“By faith he sojourned (implying a temporary way of life) in the land of promise, as in a
strange country, living in tents” (Heb. 11:9).

He lived as a foreigner in the land, perhaps with the same furtive sense of insecurity
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and mismatch which a refugee feels. He was hardly living with his descendant in his
own land. Along with his descendants, Isaac and Jacob, (to whom the promises were
repeated), he “died in faith, not having received the promises, but having seen them afar
off, and (they) were persuaded of them, and embraced them, and confessed that they
were strangers and pilgrims on the earth” (Heb. 11:13). Notice the four stages.

« Knowing the promises—as we are doing through this study.

+ Being “persuaded of them”—if it took a process of persuasion with Abraham,
how much more so with us?

« Embracing them—Dby being baptised into Christ (Gal. 3:27-29).

« Confessing to the world by our way of life that this world is not our real home,
but we are living in hope of that future age to come upon the earth.

Abraham becomes our great hero and example if we appreciate these things. The
ultimate recognition that the fulfilment of the promises lay in the future came for
the tired old man when his wife died; he actually had to buy part of the promised
land in which to bury her (Acts 7:16). Truly God “gave him none inheritance in it, no,
not so much as to set his foot on: yet he promised that he would give it to him for a
possession” (Acts 7:5). The present spiritual children / descendants of Abraham may
feel the same incongruity as they buy or rent property—on an earth which has been
promised to them for their personal, eternal inheritance!

But God keeps His promises. There must come a day when Abraham and all who have
those promises made to them will be rewarded. Heb. 11:13,39,40 drives home the point.

“These all died in faith, not having received the promises; God having provided some
better thing for us, that they without us should not be made perfect”

All true believers will therefore be rewarded at the same point in time, i.e. at the
judgment seat at the last day (2 Tim. 4:1,8; Mt. 25:31-34; 1 Pet. 5:4). It follows that to be
in existence in order to be judged, Abraham and others who knew those promises must
be resurrected just before the judgment. If they have not now received the promises
and will only do so after their resurrection and judgment at Christ’s return, there is

no alternative but to accept that the likes of Abraham are now unconscious, awaiting
the coming of Christ. Yet stained glass mosaics in churches throughout the world have
been known to depict Abraham as now in heaven, experiencing the promised reward
for a life of faith. Thousands of people for hundreds of years have filed past those
pictures, religiously accepting such ideas. Will you have the Bible-based courage to step
out of line?
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The Descendant

As explained earlier, the promise of a descendant applies primarily to Jesus and,
secondarily, to those who are “in Christ” and therefore are also counted as the
descendant of Abraham.

1. “I will make of you a great nation, and I will bless you...and in you shall all
families of the earth be blessed” (Gen. 12:2,3).

2. “I'will make your descendant as the dust of the earth: so that if a man can
number the dust of the earth, then shall your descendant also be numbered...
all the land which you see, to you will I give it, and to your descendant for ever”
(Gen. 13:15,16).

3. “Look now toward heaven, and count the stars, if you be able to number
them...So shall your descendant be...Unto your descendant have I given this
land” (Gen. 15:5,18).

4. “Iwill give unto...your descendant[s] after you...the land of Canaan, for an
everlasting possession; and I will be their God” (Gen. 17:8).

5. “T'will multiply your descendant as the stars of the heaven, and as the sand
which is upon the sea shore; and your descendant shall possess the gate of his
enemies; and in your descendant shall all the nations of the earth be blessed”
(Gen. 22:17,18).

Again, Abraham’s understanding of the “descendant” was progressively extended.

1. Firstly he was just told that somehow he would have an extraordinary number of
descendants,and that through his “descendant” the whole earth would be blessed.

2. He was later told that he would have a descendant who would come to include
many people. These people would spend eternal life, along with himself, in the
land at which he had arrived, i.e. Canaan.

3. He was told that his descendant would become as many as the stars in the
sky. This may have suggested to him that he would have many spiritual
descendants (stars in heaven) as well as many natural ones (as “the dust of the
earth”).

4. The previous promises were underlined with the additional assurance that the
many people who would become part of the descendant could have a personal
relationship with God.

5. The descendant would have victory against his enemies.
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Notice that the descendant was to bring “blessings” to be available to people from all
over the earth. In the Bible the idea of blessing is often connected with forgiveness

of sins. After all, this is the greatest blessing a lover of God could ever want. So we
read things like: “Blessed is he whose transgression is forgiven” (Ps. 32:1); “The cup of
blessing” (1 Cor. 10:16), describing the cup of wine which represents Christ’s blood,
through which forgiveness is possible.

The only descendant of Abraham who has brought forgiveness of sins to the world is,
of course, Jesus, and the New Testament commentary on the promises to Abraham
provides solid support.

“He (God) doesn't say, And to descendants; in the plural, but in the singular, And to
your descendant, which is Christ” (Gal. 3:16).

“..the covenant which God made with our fathers, saying unto Abraham, And in your
descendant shall all the tribes of the earth be blessed. Unto you first God, having raised
up his Son Jesus (i.e. the descendant), sent him to bless you, in turning away every one
of you from his iniquities” (Acts 3:25,26).

Notice here how Peter quotes and interprets Gen. 22:18.

The descendant = Jesus

The blessing = forgiveness of sins.

The promise that Jesus, the descendant, would have victory over his enemies now slots
more neatly into place if this is read with reference to his victory over sin—the greatest
enemy of God’s people, and therefore of Jesus, too.

BECOMING PART OF THE DESCENDANT

By now it should be clear that Abraham understood the basic elements of the Christian
Gospel. But these vital promises were to Abraham and his descendant, Jesus. What
about anyone else? Even physical descent from Abraham would not automatically make
someone part of that one specific descendant (Jn. 8:39; Rom. 9:7). Somehow we have to
become intimately part of Jesus, so that the promises to the descendant are shared with
us as well. This is by baptism into Jesus (Rom. 6:3-5); frequently we read of baptism
into his name (Acts 2:38; 8:16; 10:48; 19:5). Gal. 3:27-29 could not make the point any
clearer.
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“As many of you (i.e. only as many!) as have been baptised into Christ have put on
Christ. There is neither Jew nor Greek (Gentile), there is neither slave nor free man,
there is neither male nor female: for you are all one (through being) in Christ Jesus
(by baptism). And if you be Christ’s (by baptism into him), then are you Abraham’s
descendants, and heirs according to the promise”.

The promise is of eternal life on earth, through receiving the “blessing” of forgiveness
through Jesus. It is by being baptised into Christ, the descendant, that we share the
promises made to him; and so Rom. 8:17 calls us “joint heirs with Christ”. People from
all nations “bless themselves” by becoming part of that descendant through baptism
into Him—they thus appropriate to themselves the promised blessings (Gen. 22:18
RVmg.).

Remember that the blessing was to come on people from all parts of the earth, through
the descendant; and the descendant was to become a worldwide group of people, like
the sand of the shores and the stars of the sky. It follows that this is due to their first
receiving the blessing so that they can become the descendant. Thus the (singular)
descendant “shall be accounted to the Lord for a generation” (i.e. many people; Ps.
22:30).

We can summarise the two strands of the promises given to Abraham.

1. The Land—Abraham and his descendant, Jesus, and those in him would
inherit the land of Canaan and by extension the whole earth, and live there
forever. In this life they would not receive it, but would do so at the last day,
when Jesus returns.

2. The Descendant—This was primarily Jesus. Through Him the sins (“enemies”)
of mankind would be overcome, so that the blessings of forgiveness would be
made available world-wide.

By baptism into the name of Jesus we become part of the descendant promised to
Abraham.

These same two threads occur in New Testament preaching, and, not surprisingly, it

is often recorded that when people heard them taught, they were then baptised. This
was, and is, the way through which these promises can be made to us. We can now
understand why, as an old man faced with death, Paul could define his hope as “the
hope of Israel” (Acts 28:20): the true Christian hope is the original Jewish hope. Christ’s
comment that “salvation is of the Jews” (Jn. 4:22) must also refer to the need to become
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spiritual Jews, so that we can benefit from the promises of salvation through Christ
which were made to the Jewish fathers.

We read that the early Christians preached:-

1. “The things concerning the Kingdom of God, and
2. the name of Jesus Christ” (Acts 8:12).

These were the very two things explained to Abraham under slightly different headings.

1. Promises about the land, and

2. Promises about the descendant.

Note in passing that “the things” (plural) about the Kingdom and Jesus are summarised
as “preaching Christ” (Acts 8:5 cf. v. 12). At times, this has taken to mean “Jesus loves
you! Just say you believe he died for you and you're a saved man!”. All of which is valid
in some sense. But the phrase “Christ” clearly summarises the teaching of a number of
things about him and his coming Kingdom. The good news about this Kingdom which
was preached to Abraham played a big part in the early preaching of the Gospel.

In Ephesus, Paul was “three months, disputing and persuading the things concerning
the Kingdom of God” (Acts 19:8; 20:25); and his swan-song in Rome was the same, “He
expounded and testified the Kingdom of God, persuading them concerning Jesus...

out of the law...and out of the prophets” (Acts 28:23,31). That there was so much to
talk about shows that the basic Gospel message about the Kingdom and Jesus was not
simply and only a matter of saying “Believe on Jesus”. Gods revelation to Abraham

was more detailed than that, and the things promised to him are the basis of the true
Christian Gospel.

We have shown that baptism into Jesus makes us part of the promised descendant and
therefore able to inherit the promises (Gal. 3:27-29), but baptism alone is not enough to
gain us the salvation promised. We must remain in the descendant, in Christ, if we are
to receive the promises made to the descendant. Baptism is therefore just a beginning;
we have entered a race which we then need to run. Don't forget that just physically
being Abraham’s descendant does not mean that we are acceptable to God. The Israelis
are Abraham’s descendants but this does not mean that they will be saved without
being baptised and conforming their lives to Christ and the example of Abraham
(Rom. 9:7,8; 4:13,14). Jesus told the Jews: “I know that you are Abraham’s descendants;
but you seek to kill me...If you were Abraham’s children, you would do the works of



42 The Real Christ

Abraham” (Jn. 8:37,39), which was to live a life of faith in God and Christ, the promised
descendant (Jn. 6:29).

The descendant or “seed” must have the characteristics of its ancestor. If we are to be
the true descendant of Abraham we must therefore not only be baptised but also have
a very real faith in God’s promises, just as he had. He is therefore called “the father of
all them that believe...who also walk in the steps of that faith of our father Abraham,
which he had” (Rom. 4:11,12). “Know therefore (i.e. really take it to heart!) that they
which are of faith, the same are the children of Abraham” (Gal. 3:7). Paul is alluding
here to the practice of Gentile converts to Judaism [“proselytes”] taking the name ben
Avraham, son of Abraham. The real conversion to the hope of Israel, Paul is saying, is
not through joining Judiasm but through faith and baptism (Gal. 3:27-29).

Real faith must show itself in some sort of action, otherwise, in God’s eyes, it isn't faith
(James 2:17). We demonstrate our belief in these promises that we have studied by first
being baptised, so that they come to apply to us personally (Gal. 3:27-29). This is even
an Old Testament idea—for David says that the true believer will share the promise to
Abraham that “his descendant shall inherit the land”, and thus God will make us know
personally His covenant with us (Ps. 25:13,14 RVmg.). So do you really believe God’s
promises? This is a question we must continually ask ourselves all our lives long.

The Old And New Covenant

It should be evident by now that the promises to Abraham summarise the Gospel of
Christ. The other major set of promises which God made were with the Jews in the
context of the law of Moses. These stated that if the Jews were obedient to this law, then
they would be physically blessed in this life (Dt. 28). There was no direct promise of
eternal life in this series of promises, or “covenant”. So we see that there have been two
“covenants” made.

1. To Abraham and his descendant, promising forgiveness and eternal life in
God’s Kingdom when Christ returns. This promise was also made in Eden and
to David. This is the “new covenant”. When this “new covenant” is made with
Israel when Christ returns, it will include the promise to Abraham that “T will
be their God” (Jer. 31:33 cf. Gen. 17:8).

2. To the Jewish people at the time of Moses, promising them peace and
happiness in this present life if they obeyed the law which God gave to Moses.

God promised Abraham forgiveness and eternal life in the Kingdom, but this was only
possible through the sacrifice of Jesus. For this reason we read that Christ’s death on the
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cross confirmed the promises to Abraham (Gal. 3:17; Rom. 15:8; Dan. 9:27; 2 Cor. 1:20),
therefore his blood is called the “blood of the new testament” (covenant, Mt. 26:28). It
is to remember this that Jesus told us to regularly take the cup of wine, symbolising his
blood, to remind us of these things (see 1 Cor. 11:25): “This cup is the new testament
(covenant) in my blood” (Lk. 22:20). There is no point in “breaking bread” in memory
of Jesus and his work unless we understand these things.

The sacrifice of Jesus made forgiveness and eternal life in God’s Kingdom possible; he
therefore made the promises to Abraham sure; he was “a surety of a better testament”
(Heb. 7:22). Heb. 10:9 speaks of Jesus taking “away the first (covenant), that he may
establish the second”. This shows that when Jesus confirmed the promises to Abraham,
he did away with another covenant, that was the covenant given through Moses. The
verses already quoted about Jesus confirming a new covenant by his death, imply that
there was an old covenant which he did away with (Heb. 8:13).

This means that although the covenant concerning Christ was made first, it did not
come into operation until his death, therefore it is called the “new” covenant. The
purpose of the “old” covenant made through Moses was to point forward to the work of
Jesus, and to highlight the importance of faith in the promises concerning Christ (Gal.
3:19,21). Conversely, faith in Christ confirms the truth of the law given to Moses (Rom.
3:31). Paul sums it up: “The law was our schoolmaster to bring us unto Christ, that we
might be justified by faith” (Gal. 3:24). It is for this purpose that the law through Moses
has been preserved, and is still beneficial for us to study.

These things are not easy to understand at first reading; we can summarise as follows.

« Promises concerning Christ made to Abraham—New Covenant.
« Promises to Israel associated with the law given to Moses—Old Covenant.

o Death of Christ—OId Covenant ended (Col. 2:14-17); New Covenant came into
operation.

For this reason things like tithing, Sabbath-keeping etc., which were part of the Old
Covenant, are not now necessary—see Study 9.4. The New Covenant will be made
with natural Israel when they repent and accept Christ (Jer. 31:31,32; Rom. 9:26,27;
Ez.16:62; 37:26). Of course any Jew who does that now and is baptised into Jesus, can
immediately enter the New Covenant (in which there is no Jew/Gentile distinction—
Gal. 3:27-29).
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was with God. And then John came witnessing to Jesus, and then the word as it was in
Jesus came to the Jews... Paul pleaded with his fellow Jews: “Brethren, children of the
stock of Abraham...to us is the word of this salvation sent forth” (Acts 13:26 RV). Yet
he also wrote that in the fullness of time, God “sent forth His Son, made of a woman”
(Gal. 4:4). The Son of God was “the word of this salvation”/ Jesus. “The word was God”.

M G.B. Caird, The Language And Imagery Of The Bible (London: Duckworth, 1988) p. 102.
@ In Religions In Antiquity (Leiden: Brill, 1968) pp. 137-148.

® John Robinson, Honest To God (London: S.C.M., 1963) p. 70.

® Ibid p.71.

® Qscar Cullmann, The Christology Of The New Testament (London: S.C.M., 1971) p. 266.
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2-5“All things were made by him”

Speaking of the logos as a person was quite common amongst the Jews—and they in
no way understood that God could have any other god in existence or equal with Him.
One of the most thorough surveys of the logos theme concludes: «It is an error to see
in such personifications an approach to personalisation. Nowhere either in the Bible or
in the extra-canonical literaure of the Jews is the word of God a personal agent» ). It
was the apostate Jew Philo who began to speak of the logos as «the second God, who is
his logos... God's firstborn, the logos» ®. And it was this interpretation which obviously
came to influence Christians desperate for justification of their idea of a Divine Jesus;
but such justification is simply not to be found in God's word. All talk of a «second
God» is utterly unBiblical.

However, whilst in a sense the logos was God's word, plan and intent personified,

it became actual flesh / concrete reality in the person of Jesus. That God created

and accomplished the physical creation by His word was an obvious Old Testament
doctrine (Is. 55:11). By the time John was writing his Gospel [somewhat later than the
others], the idea of believers being a new creation in Christ would have been developed
in the early ecclesia (2 Cor. 5:17 etc.). The Greek translated “made by...” occurs often

in John’s Gospel. It clearly describes how the Gospel of the Lord Jesus ‘made’ new

men and women; lives were transformed into something new. The phrase is used in

the immediate context of John 1: “to become [‘be made’] the sons of God” (1:12), in
that grace and truth came [‘were made’] by Jesus (1:17). “All things” therefore refers

to the “all things” of the new creation. Note how Jesus came unto “his own things”

(1:11 N.LV.), i.e. to the Jewish people. “All things” which were made by him therefore
comfortably refers to the “all things” of the new creation—which is just how Paul uses
the phrase (Eph. 1:10,22; 4:10; Col. 1:16-20). Quite simply all of us, in “all things” of our
spiritual experience, owe them all to God’s word of promise and it’s fulfilment in Christ.
This is how totally central are the promises to Abraham! “All things were made by him”!

Consider other occurrences of “made by” in John's Gospel:

4:14 The water of the life of Jesus shall be [‘made’] in the believer “a well of
water springing up into everlasting life”

5:9,14 the lame man “was made” whole

10:16 the believers shall be made (RV ‘shall become’) one flock
12:36 may be [‘made’], RV ‘become’ “the children of light”

15:8 So shall ye be [‘made’] my disciples

16:20 Your sorrow shall be turned [‘made’] into joy.
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«Apart from him not a thing came to be» (Jn. 1:3) is a phrase repeated by the Lord Jesus
in Jn. 15:5, where He says that «apart from me» we can bring forth no spiritual fruit.
The things that came into being in Jn. 1:3 would therefore appear to be the things of the
new life enabled and empowered in Christ. In this sense Jesus can be described as the
creator of a “new creation” (2 Cor. 5:17). But in practice, it is the word of the Gospel, the
message of Jesus, which brings this about in the lives of those who hear and respond to
it. We are born again by the word, the “seed” of the living God (1 Pet. 1:23 RV mg.). In
this arresting, shocking analogy, the “word” of the Gospel, the word which was made
flesh in the person of Jesus, is likened to the seed or sperm of God. We were begotten
again by “the word of truth, that we should be a kind of firstfruits of his creations”
(James 1:18). In God’s word, in all that is revealed in it of the person of our Lord Jesus,
we come face to face with the imperative which there is in what we know of Him to

be like Him. In this feature of God’s word, as it is in the Bible record and therefore and
thereby as it is in and of His Son, we have the ultimate creative power, the dynamism

so desperately needed by humanity, to transform our otherwise shapeless and formless
lives. And in a multitude of lives, “All things were made by him”.

As the Lord Jesus was sent into this world, so are we. We evidently didn’t personally
‘pre-exist’; and so we cannot reason that He did because He was sent by the Father.
‘Sending’ in Scripture can refer to being commissioned to speak forth God’s word (Is.
48:16; Jer. 7:25; Ez. 3:4,5; Zech. 2:8-11). Thus God is often described as sending forth
His prophets. We too must allow ourselves to be sent forth as our Lord was, making
the word of the Gospel flesh in us as it was in Him. For like Him, we personally are the
message which we preach. The word of God / the Gospel is as seed (1 Pet. 1:23); and
yet we believers end our probations as seed falling into the ground, which then rises
again in resurrection to be given a body and to eternally grow into the unique type

of person which we are now developing (1 Cor. 15:38). The good seed which is sown
is interpreted by the Lord both as the word of God (Lk. 8:11), and as “the children of
the Kingdom” (Mt. 13:38). This means that the word of the Gospel becomes flesh in us
as it did in our Lord. The word of the Gospel is not, therefore, merely dry theoretical
propositions; it elicits a life and a person. We will be changed; not just physically, but
we will each be given our own, unique ‘body, as Paul puts it. There will be eternal
continuity between who we now become, and who we grow into throughout eternity.
This is the amazing power of the word of the Gospel; for this is the seed, which
transforms the essential you and me into a seed which will rise up to great things in
God’s future Kingdom. In all this, the Lord was and is our pattern. “All things were
made by him”.
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Press, 1980) p. 221.
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2-6 How Was The Logos / Word Made Flesh?

How exactly was the word made flesh in the person of Jesus? It was not simply a
question of the nature of His birth. “The word’ was a title given to the Lord in recognition
of His achievement in being and becoming the ‘word made flesh’ It wasn’t something
which automatically happened to the Lord, as an irresistible process in which He played
no part. The Lord’s Old Testament allusions, His familiarity with and use of His Father’s
words doubtless had a lot to do with His becoming ‘the word made flesh’ If Paul alluded
to the words of the Lord Jesus once every four verses on average, it is to be expected that
the Son of God quoted and alluded to His Father’s word even moreso. And this is what
we find, when we search the Lord’s words for their allusions to the Old Testament.

An example of the Lord’s perhaps unconscious usage of His Father’s words is to be
found in His exasperated comment: “O faithless and perverse generation, how long
shall I be with you? How long shall I suffer you?” (Mt. 17:17). Of course the Lord would
have spoken those words and expressed those ideas in Aramaic—but the similarity is
striking with His Father’s Hebrew words of Num. 14:27: “How long shall I bear with this
evil congregation...?”. As a son comes out with phrases and word usages which ‘Could
be his father speaking!} so the Lord Jesus did the same thing. What I am saying is that
the Lord was not merely quoting or alluding to the Father’s Old Testament words, in the
way that, say, Paul or Peter did. As the Father’s Son, He was speaking in the same way as
His Father, no doubt saturated with the written record of the Father’s words, but all the
same, there were those similarities of wording and underlying thinking which are only
seen between fathers and sons. And His words of Mt. 17:17 = Num. 14:27 seem to me
to be an example of this.

The level, depth and multiplicity of Old Testament allusions becomes the more
amazing when we accept that these were spoken words, some of them clearly spoken
unprepared and off-the-cuf. Literature can be crafted to pack multiple allusions.

But when a speaker produces such a depth of allusion, one can only marvel at his
intellectual depth. But with the Lord, it reflects His utter familiarity with the Father’s
word, grasping the real spirit of it all. He breathed it, thought it, spoke it, lived it. And
in all He said, this was reflected. He truly was “the word made flesh”. The following
are just a few examples from the first words of Jesus; but the list can be continued.
The simple fact is that on average, the Lord is alluding to the Old Testament at least 3
times in every verse! This means that every phrase of every sentence He is recorded
as speaking—is alluding to His Father’s word. It would’ve been like an orphaned

son ‘finding’ his late father’s words. He would read the words with such delight, and
somehow eagerly pick up their sense in the way nobody else could.
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The Words Of Jesus Old Testament Allusions
Mt. 3:15 Suffer it to be so now: for thus it becometh us to fulfill all E2.18:19,21 fulfil ighteousness
righteousness.

Mt. 4:4 It is written, Man shall not live by bread alone, butby everyword

that proceedeth out of the mouth of God Dt.8:3 direct quote

Mt. 4:7 It is written again, Thou shalt not tempt the Lord thy God. Dt. 6:16 direct quote

Mt. 4:10 Get thee hence, Satan: forit is written, Thou shalt worshipthe

Lord thy God,and him only shalt thou serve. Dt. 6:13 direct quote

Mt. 5:3 Blessed are the poor in spirit: for theirs is the kingdom of heaven. | Ps. 40:17; Is. 41:17; 61:1

Mt. 5:4 Blessed are they that mourn: Is.61:1-3; 66:2

for they shall be comforted. ls. 40:1

Mt. 5:5 Blessed are the meek: Ps.37:11,20; Is. 60:21; Prov. 22:24,25; 25:8,15

for they shall inherit the earth. Gen. 15:7,8; Ex. 32:13

Mt. 5:6 Blessed are they that hunger and thirst after righteousness: for | Gen. 49:18; Ps. 17:15; 119:20; Jer. 23:6;
they shall be filled. Is. 45:24; 51:1; 55:1; 65:13

Mt. 5:7 Blessed are the merciful: for they shall obtain mercy. 25am. 22:26,27; Ps. 18:25,26

Ex. 33:20; Job 19:25-27; Ps. 17:15;

Mat 5:8 Blessed are the pure in heart: for they shall see God. 5. 6:5:383,11

If you follow through some of those allusions—and there are surely many more that
I've not picked up—it becomes apparent that the Lord had a mind capable of operating
on several different levels of allusion at once. So it was not simply that He was hyper-
familiar with His Father’s word. He had the intellectual ability, with all the intelligence
of God’s very own Son, to think and speak on several levels at once. Hence His words
were absolutely full of God’s thoughts and words. He was so fully and deeply “the word
made flesh” And in analyzing from where in the Old Testament the Lord quoted, we
find that He had His favourite places—just as we'd expect from a genuine man. He
appears to have been especially fond of the references to the “Servant” in the latter half
of Isaiah; and also of the Psalms. He quotes from them both literally and freely, with all
the confidence and appropriacy of a person who is thoroughly familiar with the text.
But the way and extent to which He applied it all to Himself makes Him in very reality
“the word made flesh”
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3. Jesus’ Raising Up Of Himself (Jn. 2:19-21)

«Jesus answered and said unto them, Destroy this temple, and in three days I will raise
it up. The Jews therefore said, Forty and six years was this temple in building, and wilt
thou raise it up in three days? But he spake of the temple of his body» (Jn.2:19-21).

I think the answer lies in Jn. 5:19-21: «The Son can do nothing of himself, but what he
seeth the Father doing: for what things soever he doeth, these the Son also doeth in like
manner. For the Father loveth the Son, and showeth him all things that himself doeth:
and greater works than these will he show him, that ye may marvel. For as the Father
raiseth the dead and giveth them life, even so the Son also giveth life to whom he will.
For neither doth the Father judge any man, but he hath given all judgment unto the
Son; that all may honor the Son, even as they honor the Father».This makes it clear
that all power and possibilities that Jesus had, were in fact given to Him by God. In fact,
whatever God is spoken of as doing, it would be appropriate to speak of the Son doing
it. This was and is the nature of their relationship. The one thing that it would seem
God did for Jesus, in a way that Jesus could not do for Himself, was the resurrection

of Jesus from the dead by God. It is emphasized so many times that God raised Jesus
from the dead. And yet it's as if Jesus almost enjoys making the point that even in that,
so connected is He with the Father, that in a sense, He raised Himself up—because
whatever, literally whatever, God does, in a sense Jesus therefore does it too. This is
why Jesus could say about His life in Jn. 10:18: «I have power [authority] to lay it down,
and I have power to take it again. This commandment received I from my Father». He
was given this authority by the Father . But even in the very thing where it seems
God would be separate from His Son—i.e. in resurrecting the Son—Jesus wanted

to emphasize that in a sense, He was still united with the Father. Because the Father

so loved the Son, that whatever the Father did, He wished His Son to somehow be
associated with. And so Jesus can speak of how in that sense, He [Jesus] was involved
in His own resurrection—even though the repeated and obvious Biblical emphasis

is upon the Father resurrecting His Son back to life. We see this theme touched on
again in Jn. 10:18, where the Lord teaches that He has received a commandment to lay
down His life and take it again, and yet He says that He has been given the authority /
empowerment to do this, and therefore He will not die merely because of being unable
to avoid the machinations of His murderers. So we could conclude that He obeyed a
command to die and rise again—but was empowered by God to do this.
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Another consideration in Jn. 2:19-21 is that Jesus speaks specifically about the 'raising
up' of His body as a tabernacle. The 'body’ of Christ frequently refers not so much to
His literal body as to His spiritual body, i.e. the body of believers. In a sense, it is Jesus
who has raised them up.

M Tt has been suggested to me by Chris Clementson that the Greek word exousia
translated «power» or «authority» in Jn. 10:18 can mean 'privilege'—and this is a
possible meaning given for the word by James Strong in his concordance. Other N.T.
usage of the word definitely suggests ‘power’ or 'authority', but this idea of ‘privilege' is
worth bearing in mind.
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4"God is a Spirit” (Jn. 4:24)

Godss spirit is His power or breath by which His essential self, His being and character,
is revealed to man through the actions which that spirit achieves. Thus “God is spirit’,
as Jn. 4:24 should be properly translated (see R.S.V., N.I.V.), because His spirit reflects
His personality. God is described as being many things, e.g.

o “Our God is a consuming fire” (Heb. 12:29)

o “Godislight” (1 ]n. 1:5)

o  “Godislove”(1]n.4:8)

o “The word (Greek logos—plan, purpose, idea) was God” (Jn. 1:1).

Thus “God is” His characteristics. It is clearly wrong to argue that the abstract quality
of love is ‘God; just because we read that “God is love”. We may call someone ‘kindness
itself’ but this does not mean that they are without physical existence—it is their
manner of literal existence which reveals kindness to us.

The spirit being God’s power, we frequently read of God sending or directing His
spirit to achieve things in harmony with His will and character. Examples of this are
numerous, showing the distinction between God and His spirit.

« “He (God) that put His Holy Spirit within him” (Is. 63:11)

o “T(God) will put My spirit upon him (Jesus)” (Mt. 12:18)

o “The Father give(s) the Holy Spirit” (Lk. 11:13)

o “The Spirit descending from heaven” (Jn. 1:32)

o “I(God) will pour out My Spirit upon all flesh” (Acts 2:17).

Indeed, the frequent references to “the spirit of God” should be proof enough that the
spirit is not God personally. These differences between God and His spirit are another
difficulty for those who believe that God is a ‘trinity’ in which God the Father is equated
with Jesus and the Holy Spirit.

Very importantly, a non-personal God makes a nonsense of prayer—to the point where
prayer is a dialogue between our consciousness and a concept of God which just exists
in our own mind. We are continually reminded that we pray to God who is in heaven
(Ecc. 5:2; Mt. 6:9; 5:16; 1 Kings 8:30), and that Jesus is now at God’s right hand there, to
offer up our prayers (1 Pet. 3:22; Heb. 9:24). If God is not personal, such passages are
made meaningless. But once God is understood as a real, loving Father, prayer to Him
becomes a very real, tangible thing—actually talking to another being who we believe
is very willing and able to respond.
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5] came down from Heaven” (Jn. 6:33,38)

“The bread of God is he which comes down from heaven, and gives life unto the world...I
came down from heaven” (Jn. 6:33,38).

These words, and others like them, are misused to support the wrong idea that Jesus
existed in Heaven before his birth. The following points, however, must be noted.

1. Trinitarians take these words as literal in order to prove their point. However,
if we are to take them literally, then this means that somehow Jesus literally
came down as a person. Not only is the Bible totally silent about this, but
the language of Jesus being conceived as a baby in Mary’s womb is made
meaningless. Jn.6:60 describes the teaching about the manna as a saying “hard
to take in” (Mofatt’s Translation); i.e. we need to understand that it is figurative
language being used.

2. InJn.6,Jesus is explaining how the manna was a type of himself. The manna
was sent from God in the sense that it was God who was responsible for
creating it on the earth; it did not physically float down from the throne of God
in Heaven. Thus Christ’s coming from Heaven is to be understood likewise;
he was created on earth, by the Holy Spirit acting upon the womb of Mary
(Lk.1:35).

3. Jesus says that “the bread that I will give is my flesh” (Jn.6:51). Trinitarians
claim that it was the ‘God’ part of Jesus which came down from Heaven. But
Jesus says that it was his “flesh” which was the bread which came down from
Heaven. Likewise Jesus associates the bread from Heaven with himself as the
“Son of man” (Jn. 6:62), not ‘God the Son.

4. In this same passage in Jn. 6 there is abundant evidence that Jesus was not
equal to God. “The living Father has sent me” (Jn. 6:57) shows that Jesus and
God do not share co-equality; and the fact that “I live by the Father” (Jn. 6:57) is
hardly the ‘co-eternity’ of which Trinitarians speak.

5. It must be asked, When and how did Jesus ‘come down’ from Heaven?
Trinitarians use these verses in Jn. 6 to ‘prove’ that Jesus came down from
Heaven at his birth. But Jesus speaks of himself as “he which cometh down
from heaven” (v.33,50), as if it is an ongoing process. Speaking of God’s gift
of Jesus, Christ said “My Father is giving you the bread” from Heaven (v.32
Weymouth). At the time Jesus was speaking these words, he had already ‘come
down’in a certain sense, in that he had been sent by God. Because of this, he
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could also speak in the past tense: “I am the living bread which came down
from Heaven” (v.51). But he also speaks about ‘coming down’ as the bread

from Heaven in the form of his death on the cross: “The bread that I will give

is my flesh, which I will give for the life of the world” (v.51). So we have Jesus
speaking here of having already come down from Heaven, being in the process
of ‘coming down; and still having to ‘come down’ in his death on the cross. This
fact alone should prove that ‘coming down’ refers to God manifesting Himself,
rather than only referring to Christ’s birth. This is conclusively proved by all the
Old Testament references to God ‘coming down’ having just this same meaning.
Thus God saw the affliction of His people in Egypt, and ‘came down’ to save
them through Moses. He has seen our bondage to sin, and has ‘come down’ or
manifested Himself, by sending Jesus as the equivalent to Moses to lead us out
of bondage.

The Lord Jesus was «the beginning of God's creation» (Rev. 3:15)—He was a created
being and as such in whatever form He 'came down from Heaven', He was still not God
Himself. Hugh Schonfield comments: «Clearly John himself believed that the heavenly
Christ was a created being, as did the early Christians» ).

A Devotional Appeal

The Lord's language of coming down from Heaven can be understood from a very
powerful devotional aspect. He reasons that because He had come down from Heaven,
therefore, whoever comes to Him, He would never reject (Jn. 6:37,38). The connection
is in the word «come». We 'come' to Jesus not by physically travelling towards Him, but
in our mental attitudes. He likewise 'comes’ to us, not by moving trillions of kilometers
from Heaven to earth, but in His 'coming’ down into our lives and experiences. If

He has come so very far to meet us, and we come to Him... then surely we will meet
and He will not turn away from us, exactly because He has ‘come’ so far to meet us.
This theme continues throughout John's Gospel. « What and if ye shall see the Son of
man ascend up where he was before?» (Jn. 6:62) is therefore not a reference to Him
physically travelling off anywhere—He is saying that if people would not 'come’ to Him
in meeting, then He would withdraw the opportunity from them. He wouldn't stand
waiting for them indefinitely. This explains the urgency behind His appeals to ‘come’
to Him. He had 'come down', and was waiting for people to ‘come’ to Him. He's come a
huge distance, from the heavenly heights of His own spirituality, to meet with whores
and gamblers, hobby level religionists, self-absorbed little people... and if we truly
come to Him, if we want to meet with Him, then of course He will never turn us away.
For it was to meet with us that He 'came down'. This approach shows the fallacy of
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interpreting His ‘coming down' to us and our 'coming' to Him in a literal sense.

And yet this Lord of all grace also sought to confirm men and women in the path

they chose. He admitted that His comment about Himself being the manna which
descended from Heaven was a «hard saying». And yet He goes straight on to say
[perhaps with a slight smile playing at the corner of His lips] something even more
enigmatic: «What and if you shall see the Son of man ascend up where he was before?»
(Jn. 6:62). Surely He is here chosing to give them yet another, even harder «saying»;
and goes on to stress that His sayings, His words, are the way to life eternal (Jn. 6:63).
For those who didn't want His words, He was confirming them in their darkness.

And He did this by the mechanism of using an evidently «hard saying». Therefore to
simplistically interpret the saying as meaning that the Lord had literally descended
from Heaven through the sky just as literally as He would ascend there through the
clouds...is in fact to quite miss the point—that this is a «hard saying». It's not intended
to have a simplistic, literalistic interpretation.

Notes

) Hugh Schonfield, The Original New Testament: Revelation (London: Firethorn Press,
1985) footnote on Rev. 3:15.
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6 “Before Abraham was, | am”(Jn. 8:58)

These words are often misapplied to teach that Jesus existed before Abraham did.
However, closer investigation reveals the opposite to be true:

L.

Jesus does not say ‘Before Abraham was, I was” He was the promised
descendant of Abraham; we make a nonsense of God’s promises to Abraham if
we say that Jesus physically existed before the time of Abraham.

The context of Jn. 8:58 is Christ’s discourse with the Jews concerning Abraham.
As far as they were concerned, Abraham was the greatest man who would

ever live. Jesus is saying “I am now, as I stand here, more important than
Abraham” As they stood there, Jesus was the one to be honoured rather than
Abraham. He is saying T am now, more important than Abraham ever was’ It

is possible to understand “before” in Jn. 8:58 with some reference to time, in
the sense that before Abraham existed, Christ had been in God’s plan right
from the beginning of the world. It was because Jesus was “before” Abraham

in this sense that he was “before” him in terms of importance. But the more
comfortable reading is to understand «beforenas referring to importance rather
than time. In 2 Sam. 6:21 there’s a good example of “before” meaning ‘before’ in
importance rather than time. David tells his wife: “The Lord chose me before
your father [Saul]”. Actually, in terms of time, God chose Saul well before He
chose David. But God chose David above Saul in terms of importance and
honour.

Proof of this is found in Jn. 8:56: “Your father Abraham rejoiced to see my
day; and he saw it, and was glad”. The only time Abraham is recorded to have
laughed and been glad was when he was given the promise that he would
have a seed; he understood that ultimately that promise had reference to Jesus
(Gen. 17:17). Abraham “saw” ahead to Christ through the promises made to
him concerning Jesus. He cryptically commented about the future sacrifice

of Jesus: “In the mount of the Lord it shall be seen” (Gen. 22:14). It was in this
sense that Jesus speaks of Abraham as having seen him. It is in this context of
speaking about the promises that Jesus could say “Before Abraham was, I am”
He appreciated that God’s promises to Abraham were revealing the plan about
Jesus which God had known from the beginning of the world. That purpose,
which had been “before Abraham was’, had been revealed to Abraham in the
promises to him, and was now being fulfilled in the eyes of the Jews of the first
century, as they stood in a ring around Jesus, “the word (of promise) made
flesh”
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4. «l am» may indeed be a reference to the Divine Name which Jesus, as the
Father's Son, carried (Jn. 5:43). But «I am» is also used by the healed blind man
in Jn. 9:9 with no apparent reference to the Name. The same Greek words are
also used by Asahel in the LXX of 2 Sam. 2:20. Jesus and the Father were «one»
and so for Jesus to bear the Father's Name is no reason to think that Jesus =
God». Note however that the unity between Father and Son spoken of e.g. in
Jn. 10:30 is the same kind of unity possible between the Father and all His
children (Jn. 17). The use of the neuter form for «one» (hen esmen) in Jn. 10:30
shows that the Father and Son aren't interchangeable—they are at one with
each other, not one and the same. And sharing such unity it is quite appropriate
for them to share the same Name.

A related misunderstanding is often applied to the comment of John the Baptist about
Jesus—that “He was before me” (Jn. 1:30). John the Baptist was actually older than the
Lord Jesus; he therefore meant that Jesus was “before” him in the sense of being more
important than him. C.H. Dodd interprets this passage as meaning: “There is a man

in my following who has taken precedence over me, because he is... essentially my
superior”®,

M C.H. Dodd, Historical Tradition In The Fourth Gospel (Cambridge: CUP, 1976) p. 274.
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7 «The glory | had with you before the world was» (Jn. 17:5)

What does the Bible mean when it speaks about “glory”? The glory of God was

revealed to Moses at Sinai—and what he heard was the declaration of God’s Name or
character, that Yahweh is a God full of grace, mercy, truth, justice, judgment etc. (Ex.
33:19; 34:6,7). Jesus alludes to what happened at Sinai by saying that He has “glorified
you... manifested your name” (Jn. 17:4,6). Whenever those characteristics of God are
recognized, manifested or openly shown, God is glorified. In this sense, God is the “God
of glory” (Ps. 29:3 etc.). He is totally associated with His Name and characteristics—it’s
not that He just shows those particular attributes to men, but He Himself personally

is someone quite different. He is His glory. And this is why Jn. 17:5 parallels His glory
with God’s very own “self”.

That glory of God was of course always with God, right at the beginning of the

world. He hasn’t changed His essential characteristics over time. The God of the Old
Testament is the same God as in the New Testament. As John begins his Gospel by
saying, the essential “Word”, logos of God, His essential plans, intentions, personality,
was in the beginning with Him. It was “made flesh” in the person of Jesus (Jn. 1:14), in
that the Lord Jesus in His life and especially in His death on the cross revealed all those
attributes and plans of God in a concrete, visible form—to perfection.

The request of Jesus to be glorified is therefore asking for the Name / attributes /
characteristics / glory / word of God to be openly revealed in Him. Surely He had in
mind His resurrection, and the glorifying of God which would take place as a result of
this being preached and believed in world-wide.

But in what sense was this the glory which Jesus had with God before the world was?
As we have said, the “glory” of God was revealed to Moses at Sinai in Ex. 34 as the
declaration of His character. In this sense, the Lord Jesus could speak of having in His
mortal life “that glory which was with [the Father]” when the [Jewish] world came into
existence at Sinai (Jn. 17:5 Ethiopic and Western Text). It was that same glory which,
like Moses, He reflected to men. But according to 2 Cor. 3:18, the very experience of
gazing upon the glory of His character will change us into a reflection of it. There is
something transforming about the very personality of Jesus. And perhaps this is why
we have such a psychological barrier to thinking about Him deeply. We know that it has
the power to transform and intrude into our innermost darkness.

There is essentially only one glory—the glory of the Son is a reflection or manifestation
of the glory of the Father. They may be seen as different glories only in the sense that
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the same glory is reflected from the Lord Jesus in His unique way; as a son reflects

or articulates his father’s personality, it’s not a mirror personality, but it's the same
essence. One star differs from another in glory, but they all reflect the same essential
light of glory. The Lord Jesus sought only the glory of the Father (Jn. 7:18). He spoke
of God’s glory as being the Son’s glory (Jn. 11:4). Thus Isaiah’s vision of God’s glory is
interpreted by John as a prophecy of the Son’s glory (Jn. 12:41). The glory of God is

His “own self”, His own personality and essence. This was with God of course from the
ultimate beginning of all, and it was this glory which was manifested in both the death
and glorification of the Lord Jesus (Jn. 17:5). The Old Testament title “God of glory”

is applied to the Lord Jesus, “the Lord of glory” (1 Cor. 2:8; James 2:1). It is God’s glory
which radiates from the face of Jesus Christ (2 Cor. 4:6). Jesus is the brightness of God’s
glory, because He is the express image of God’s personality (Heb. 1:3). He received
glory from God’s glory (2 Pet. 1:17). God is the “Father of glory”, the prime source of
the one true glory, that is reflected both in the Lord Jesus and in ourselves (Eph. 1:17).
The intimate relation of the Father's glory with that of the Son is brought out in Jn.
13:31,32: «Now is the Son of man glorified, and God is glorified in him; and God shall
glorify him in himself, and straightway shall he glorify him».

What all this exposition means in practice is this. There is only “one glory” of God. That
glory refers to the essential “self”, the personality, characteristics, being etc. The Lord
Jesus manifested that glory in His mortal life (Jn. 2:11). But He manifests it now that
He has been “glorified”, and will manifest it in the future day of His glory. And the Lord
was as in all things a pattern to us. We are bidden follow in His path to glory. We now in
our personalities reflect and manifest the one glory of the Father, and our blessed Hope
is glory in the future, to be glorified, to be persons who reflect and ‘are’ that glory in a
more intimate and complete sense than we are now, marred as we are by our human
dysfunction, sin, and weakness of will against temptation. We now reflect that glory

as in a dirty bronze mirror (2 Cor. 3:18). The outline of God’s glory in the face of Jesus
is only dimly reflected in us. But we are being changed, from glory to glory, the focus
getting clearer all the time, until that great day when we meet Him and see Him face to
face, with all that shall imply and result in. But my point in this context is that there is
only one glory. That glory was with God from the beginning. Jesus was in the mind and
plan of God from the beginning. It was God’s original plan to resurrect and glorify and
justify His Son. And in Jn. 17:5, Jesus is asking that this will happen. The glory which
Jesus had “before the world was” is connected with the way that He was “foreordained
before the foundation of the world” (1 Pet. 1:20), the way God promised us eternal

life (through His Son) before the world was (Tit. 1:2). 2 Tim. 1:9 speaks of us as being
called to salvation in Christ “before the world began”, He “chose us in Him before the
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foundation of the world” (Eph. 1:4). In the same way as we didn’t personally exist before
the world began, neither did Christ. Indeed 1 Cor. 2:7 speaks of us having some form of
glory with God “before the world began”. It’s the idea of this “one glory” again—God’s
glory existed, and it was His plan to share it with His Son and with us; and He speaks of
those things which are not as though they are, so certain are they of fulfilment (Rom.
4:17).In Jn. 17:5, the Lord Jesus is ‘pleading the promise’ of these things.

Jewish Perspective

We need to remember that the Lord was speaking, and John was writing, against a
Jewish background. The language of 'pre-existence’ was common in Jewish thinking
and writing. To be 'with God' didn't mean, in Jewish terms, to be up there in heaven
with God literally. Mary had favour para God (Lk. 1:30) in the same way as Jesus had
glory para God, but this doesn't mean she pre-existed or was in Heaven with God with
her «favour». The Torah supposedly pre-existed, everything on earth was a pattern of
the pre-existing ideas of those things which were held in the plan and mind of God in
Heaven. John 17:5 has reference to these things: «<And now, Father, glorify me in your
own presence with the glory that I had with you before the world existed». The Talmud
and Genesis Rabbah speak of the «Throne of Glory» pre-existing before the world
existed. And the Lord Jesus seems to be alluding to that. The Jewish mind wouldn't
have understood the Lord Jesus to be making any claim here to have bodily, physically
existed before birth. Peter reflected Jewish thinking when he wrote (albeit under
inspiration) that Jesus was «foreknown» before the foundation of the world (1 Pet. 1:20
ESV). Think through the implications of being «foreknown»—the Greek word used

is the root of the English word 'prognosis’. If God 'foreknew' His Son, the Son was not
literally existent next to Him at the time of being 'foreknown'. Otherwise the language
of 'foreknowing' becomes meaningless.
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8 The Rock That Followed Them (1 Cor. 10)

It should be evident enough that the rock which Moses smote in the desert was simply

a rock; it wasn't Christ personally. It «was» Him in the sense that it represented Him.
Likewise He said about the wine: “This is my blood”. It wasn't literally His blood; it was
and is His blood only in that it represents His blood. Paul is describing the experience

of Israel in the wilderness because he saw in it some similarities with the walk of the
Corinthian believers towards God’s kingdom. The whole of 1 Cor. 10 is full of such
reference. And this is why he should speak about the rock which Moses smote as a
symbol of Christ. The Israelites had been baptized into Moses, just as Corinth had been
baptized into Christ; and both Israel and Corinth ate “the same spiritual food; and did
all drink the same spiritual drink”. “Spiritual food... spiritual drink” shows that Paul saw
the manna they ate and the water they drank as spiritually symbolic—just as He saw the
rock as symbolic. Paul goes on in 1 Cor. 10:16,17 to write of how Corinth also ate and
drank of Christ in the breaking of bread, and in chapter 11 he brings home the point:
like Israel, we can eat and drink those symbols, “the same spiritual meat...the same
spiritual drink’, having been baptized into Christ as they were into Moses, and think that
thereby we are justified to do as we like in our private lives. This is the point and power
of all this allusion. The picture of their carcasses rotting in the wilderness is exhortation
enough. Baptism and observing the ‘breaking of bread’ weren't enough to save Israel.

Jesus Himself had explained in John 6 how the manna represented His words and

His sacrifice. He spoke of how out of Him would come “living water”, not still well
water, but bubbling water fresh from a fountain (Jn. 4:11; 7:38). And He invites His
people to drink of it. It was this kind of water that bubbled out of the smitten rock.
Ps.78:15,16,20; 105:41; Is. 48:21 describe it with a variety of words: gushing, bursting,
water running down like a high mountain stream, “flowed abundantly”.....as if the
fountains of deep hidden water had burst to the surface (“as out of the great depths”, Ps.
78:15). So the Lord was saying that He was the rock, and we like Israel drinking of what
came out of Him. The Law of Moses included several rituals which depended upon
what is called “the running water”(Lev. 14:5,6,50-52; 15:18; Num. 19:17). “Running”
translates a Hebrew word normally translated “living”. This living water was what came
out of the smitten rock. The Lord taught that the water that would come out of Him
would only come after His glorification (Jn. 7:38)—an idea He seems to link with His
death rather than His ascension (Jn. 12:28,41; 13:32; 17:1,5 cp. 21:19; Heb. 2:9). When
He was glorified on the cross, then the water literally flowed from His side on His
death. The rock was “smitten”, and the water then came out. The Hebrew word used
here is usually translated to slay, slaughter, murder. It occurs in two clearly Messianic
passages: “..they talk to the hurt of him [Christ] whom thou hast smitten” (Ps. 69:26);



304 The Real Christ

“we esteemed him [as He hung on the cross] smitten of God”(Is. 53:4). It was in a sense
God who “clave the rockso that the waters gushed out (Ps. 78:15; Is. 48:21). “Clave”
implies that the rock was literally broken open; and in this we see a dim foreshadowing
of the gaping hole in the Lord’s side after the spear thrust, as well as a more figurative
image of how His life and mind were broken apart in His final sacrifice. Yahweh,
presumably represented by an Angel, stood upon [or ‘above’] the rock when Moses, on
Yahweh’s behalf, struck the rock. Here we see a glimpse into the nature of the Father’s
relationship with the Son on the cross. He was both with the Son, identified with Him
just as the Angel stood on the rock or hovered above it as Moses struck it... and yet

He also was the one who clave that rock, which was Christ. As Abraham with Isaac

was a symbol of both the Father and also the slayer, so in our far smaller experience,
the Father gives us the trials which He stands squarely with us through. And within
the wonder of His self-revelation, Yahweh repeatedly reveals Himself as “the rock”—
especially in Deuteronomy. And yet that smitten rock “was [a symbol of ] Christ”. On the
cross, “God was in Christ, reconciling the world unto Himself”. There He was the most
intensely manifested in His beloved Son. There God was spat upon, His love rejected.
There we see the utter humility and self-abnegation of the Father. And we His children
must follow the same path, for the salvation of others.

The rock “followed [better, ‘accompanied’] them” "), We must understand this as a
metonymy, whereby “the rock” is put for what came out of it, i.e. the fountain of living
water. It seems that this stream went with them on their journey. The statement that
“they drank’of the rock is in the imperfect tense, denoting continuous action—they
kept on drinking of that water, it wasn't a one time event, it continued throughout the
wilderness journey. A careful reading of Ex. 17:5,6 reveals that at Rephidim, Moses
was told to «Go on before the people», to Horeb. There he struck the rock, and yet the
people drank the water in Rephidim. The water flowed a long way that day, and there
is no reason to think that it didn't flow with them all the time. The records make it
clear enough that the miraculous provision of water was in the same context as God's
constant provision of food and protection to the people (Dt. 8:15,16). The rock gave
water throughout the wilderness journey (Is. 48:21). This would surely necessitate that
the giving of water at Horeb was not a one-off solution to a crisis. There is a word play
in the Hebrew text of Is. 48:21: «He led them through the Horebs [AV 'desert places']»
by making water flow from the rock. The Horeb experience was repeated for 40 years;
as if the rock went on being smitten. Somehow the water from that smitten rock went
with them, fresh and bubbling as it was the first moment the rock was smitten, right
through the wilderness . It was living, spring water—not lying around in puddles.
The water that came from that one rock tasted as if God had opened up fresh springs
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and torrents in the desert (Ps. 74:15 NAS). It always tasted as if it was just gushing

out of the spring; and this wonder is commented upon by both David and Isaiah (Ps.
78:15,16,20; 105:41; Is. 48:21). It was as if the rock had just been struck, and the water
was flowing out fresh for the first time. In this miracle, God clave the rock and there
came out rivers (Hab. 3:9; Ps. 78:16,20; Is. 43:20). Each part of Israel's encampment

had the water as it were brought to their door. And so it is in our experience of Christ,
and the blessing enabled by His sacrifice. The blessings that come to us are deeply
personal, and directed to us individually. He died once, long ago, and yet the effect of
His sacrifice is ever new. In our experience, it's as if He has died and risen for us every
time we obtain forgiveness, or any other grace to help in our times of need. We live in
newness of life. The cross is in that sense ongoing; He dies and lives again for every one
who comes to Him. And yet at the end of their wilderness journey, Moses reflected that
Israel had forgotten the rock that had given them birth. The water had become such a
regular feature of their lives that they forgot the rock in Horeb that it flowed from. They
forgot that 'Horeb' means 'a desolate place’, and yet they had thankfully drunk of the
water the first time in Rephidim, 'the place of comfort'. We too have done the same, but
the length of time we have done so can lead us to forget the smitten rock, back there

in the loneliness and desolation of Calvary. Not only did his disciples forsake him and
his mother finally go away home, but He even felt that the Father had forsaken Him.
As Abraham left alone in the Messianic «horror of great darkness», as Isaac alone with
only his Father, leaving the other men behind...so the Lord on the cross was as a single
green root grown up out of a parched desert. Let us never forget that 'Horeb'; and let's
not let the abundant new life and blessing which there is in Christ become something
ordinary. God forbid that we like Corinth, like Israel, should drink of that sparkling
water each week in our 'place of comfort' and go forth to do just as we please.

M Marvin Vincent [ Vincent's Word Studies] comments: «Paul appears to recall a
rabbinic tradition that there was a well formed out of the spring in Horeb, which
gathered itself up into a rock like a swarm of bees, and followed the people for forty
years; sometimes rolling itself, sometimes carried by Miriam, and always addressed by
the elders, when they encamped, with the words, “Spring up, O well!” (Num. 21:17)».
Whether this is true or not, Paul is alluding to this idea—hence the rather awkward
idiom to non-Jewish readers.

@ There is repeated emphasis in the records that the water came from the [singular]
rock. However Ps. 78:16 speaks of God cleaving the rocks. I suggest this is an intensive
plural—the sense is 'the one great rock'. The next verses (17,20) go on to speak of how
the water came from a singular rock.
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9 “Being in the Form of God” (Phil. 2)

“Jesus...being in the form of God, thought it not a thing to be grasped at, to be equal
with God; but made himself of no reputation, and took upon him the form of a servant”
(Phil. 2:5-11).

These verses are taken to mean that Jesus was God, but at his birth he became a man.
It is significant that this is almost the only passage which can be brought forward to
explain away the ‘missing link’ in trinitarian reasoning—how Jesus transferred himself
from being God in Heaven to being a baby in Mary’s womb. The following analysis
seeks to demonstrate what this passage really means.

L.

There are a number of almost incidental phrases within this passage which
flatly contradict the trinitarian idea.

a) “God also has highly exalted” Jesus “and given him a name” (v.9) shows
that Jesus did not exalt himself—God did it. It follows that he was not in a
state of being exalted before God did this to him, at his resurrection.

b) The whole process of Christ’s humbling of himself and subsequent
exaltation by God was to be “to the glory of God the Father” (v.11). God the
Father is not, therefore, co-equal with the Son.

The context of this passage must be carefully considered. Paul does not just
start talking about Jesus ‘out of the blue. He refers to the mind of Jesus in Phil.
2:5. Back in Phil. 1:27 Paul starts to speak of the importance of our state of
mind. This is developed in the early verses of chapter 2: “Being of one accord,
of one mind...in lowliness of mind...look not every man on his own things,

but every man also on the things of others. Let this mind be in you, which was
also in Christ Jesus...” (Phil. 2:2-5). Paul is therefore speaking of the importance
of having a mind like that of Jesus, which is devoted to the humble service of
others. The verses which follow are therefore commenting upon the humility of
mind which Jesus demonstrated, rather than speaking of any change of nature.

Jesus was “in the form of God”. We have shown in an earlier study that Jesus
was of human nature, and therefore this cannot refer to Christ having a Divine
nature. The N.I.V. translation of this passage goes seriously wrong here. In
passing, it has to be noted that some modern translations designed for ‘easy
reading) tend to gloss over the precise meaning of the Greek text, and tend to
give a paraphrase rather than a translation in certain passages. Phil.2:5-8 is a
classic example of this. However, this is not to decry their use in other ways.
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That “form” (Greek ‘morphe’) cannot refer to essential nature is proved by Phil.
2:7 speaking of Christ taking on “the form of a servant”. He had the form of
God, but he took on the form of a servant. The essential nature of a servant

is no different to that of any other man. In harmony with the context, we can
safely interpret this as meaning that although Jesus was perfect, he had a totally
God-like mind, yet he was willing to take on the demeanour of a servant. Some
verses later Paul encourages us to become “conformable unto (Christs) death”
(Phil. 3:10). We are to share the ‘morphe), the form of Christ which he showed in
his death. This cannot mean that we are to share the nature which he had then,
because we have human nature already. We do not have to change ourselves to
have human nature, but we need to change our way of thinking, so that we can
have the ‘morphe’ or mental image which Christ had in his death.

The Greek word ‘morphe’ means an image, impress or resemblance. Human
beings are spoken of as having “a form (‘morphe’) of Godliness” (2 Tim. 3:5).
Gal. 4:19 speaks of “Christ (being) formed in” believers. Because he had a
perfect character, a perfectly God-like way of thinking, Jesus was “in the form
of God” Because of this, Jesus did not consider equality with God “something
to be grasped at”. This totally disproves the theory that Jesus was God. Even
according to the N.I.V. translation, Jesus did not for a moment entertain the
idea of being equal with God; he knew that he was subject to God, and not co-
equal with Him. There are many examples in the Greek Old Testament of the
Greek word morphe being used to mean 'outward form' rather than 'essential
nature'—e.g. Jud. 8:18 [men had the morphe , the outward appearance, of a
king's sons]; Job 4:16 ; Isa 44:13 [a carpenter makes an idol in the morphe or
outward appearance of a human being—but not in the very nature of a human
being!]; Dan 3:19 [the king's morphe or appearance changed because he got
angry; his essential nature remained the same]. And likewise in the Apocrypha:
Tobit 1:13; Wis 18:1; 4 Macc 15:4.

Christ “made himself of no reputation’, or “emptied himself” (R.V.), alluding to
the prophecy of his crucifixion in Is. 53:12: “He poured out his soul unto death”
He “took upon himself the form (demeanour) of a servant” by his servant-like
attitude to his followers (Jn. 13:14), demonstrated supremely by his death on
the cross (Mt. 20:28). Is. 52:14 prophesied concerning Christ’s sufferings that
on the cross “his visage was so marred more than any man, and his form more
than the sons of men”. This progressive humbling of himself “unto death, even
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the death of the cross” was something which occurred during his life and
death, not at his birth. We have shown the context of this passage to relate to
the mind of Jesus, the humility of which is being held up to us as an example
to copy. These verses must therefore speak of Jesus’ life on earth, in our human
nature, and how he humbled himself, despite having a mind totally in tune
with God, to consider our needs.

5. If Christ was God in nature and then left that behind and took human nature,
as trinitarians attempt to interpret this passage, then Jesus was not “very God”
while on earth; yet trinitarians believe that he was. This all demonstrates the
contradictions which are created by subscribing to a man-made definition such
as the trinity.

6. A point concerning the phrase “being in the form of God”. The Greek word
translated “being” does not mean ‘being originally, from eternity’ Acts 7:55
speaks of Stephen “being full of the Holy Spirit”. He was full of the Holy Spirit
then and had been for some time before; but he had not always been full of it.
Other examples will be found in Lk. 16:23; Acts 2:30; Gal. 2:14. Christ “being in
the form of God” therefore just means that he was in God’s form (mentally); it
does not imply that he was in that form from the beginning of time.

7. «In the likeness of man...in human form» (Phil. 2:7) doesn't mean that the
Lord Jesus only appeared as a man, when He was in fact something else. Rather
the emphasis is upon the fact that He truly was like us. Going deeper, EF. Bruce
has suggested that these terms «represent alternative Greek renderings of the
Aramaic phrase kebar-'enash («like a son of man») in Daniel 7:13» ©),

Philippians 2 In First Century Context

It has been shown that the hymn of Phil. 2:6-11 is alluding to various Gnostic myths
about a redeemer, the son and image of the «<highest God», who comes down to
earth, hides himself as a man so as not to be recognized by demons, shares human
sufferings, and then disappears to Heaven having redeemed them ®. I suggest that
these allusions are in order to deconstruct those myths. Paul's point is that the
redemption of humanity was achieved by the human Jesus, through His death on the
cross, and not through some nebulous mythical figure supposedly taking a trip to
earth for a few years. The hymn also alludes to the many wrong ideas floating around
Judaism at the time concerning Adam. Messiah was not Adam; Adam is compared and
contrasted with Jesus in Phil. 2:6-11—he like Jesus was made in the image of God, yet
he grasped at equality with God («you will be like God», Gen. 3:5), which Jesus didn't
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do. The description of Jesus «being in the form of God» was therefore to highlight

the similarities between Him and Adam, who was also made in the form of God. The
choice Jesus faced was to die on the cross or not, and it is this choice which Phil. 2:6-11
glorifies. The context of Phil. 2 shows that it was in this that He was and is our abiding
example in the daily choices we face. If His choice was merely to come to earth or stay
in Heaven, then there is nothing much to praise Him for and He is not our example in
this at all.

We can understand 2 Cor. 8:9 in this same context—the choice of Jesus to 'become
poor' for our sakes is held up as an example to the Corinthians, to inspire their
financial giving. The choice is whether or not to live out the cross in our lives—rather
than deciding whether or not to come down from Heaven to earth. Jesus gave up the
'riches' of His relationship with God, calling Him «abbax, to the 'poverty' of the cross,
in saying «My God, Why have you forsaken me?» (Mt. 27:46). Poverty was associated
with crucifixion, rather than with a God coming from Heaven to earth: «Riches buy
off judgment, and the poor are condemned to the cross» ). It is Christ's cross and
resurrection, and not this supposed 'incarnation’, which is repeatedly emphasized as
being the source of our salvation (Rom. 5:15,21; Gal. 2:20; 3:13; Eph. 1:6; 2 Cor. 5:21; 1
Pet. 3:18). This is a far cry from the teaching of Irenaeus, one of the so-called ‘church
fathers', that Christ «attached man to God by his own incarnation» (Against Heresies
5.1.1). The New Testament emphasis is that we were reconciled to God by the death

of His Son. The whole of Phil. 2 is about the Lord's attitude in His death and not at His
birth. It was after His birth but before His death that the Lord could talk of his freedom
of decision as to whether or not to lay down His life (Jn. 10:18)—and it is this decision
which Phil. 2:9-11 is glorifying.

One of the dangers of the Trinity is that it de-emphasizes the colossal human
achievement of Jesus as a man. It also makes God Himself somewhat of an irrelevancy,
if Jesus is our Saviour God. And thus it's been observed that the history of Christian art
shows icons etc. progressively giving prominence to Jesus, with God Himself portrayed
increasingly as an old man with a white beard, somewhere in the background. Yet Jesus
came to bring us to God, living out a breathtaking partnership of God and man which
remains our constant pattern.

Trinitarian theology sees God's salvation of humanity as being on account of His
supposed 'incarnation’ in Christ, and His sending of the [supposedly] pre-existent
Christ into the world. But the New Testament emphasis is upon the death of Christ, His
victory within Himself and subsequent resurrection, as the crucial means by which our
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redemption was enabled. And further, how He saved us through the cross and through
His own self-debasement is held up as our very real example in passages like Phil. 2
and 2 Cor. 8:8-10. We are not pre-existent gods in Heaven awaiting an incarnation on
earth. We are very real, human guys and gals. His pattern can mean nothing for us if it
was all about saving others through submitting to some kind of 'incarnation’. But the
Biblical emphasis makes His sufferings, death and victory in resurrection our very real
pattern, so real that we are to be baptized into it (Rom. 6:3-5) and live according to this
as a pattern for human life every moment.

M EE. Bruce, Paul And Jesus (London: S.P.C.K., 1977) p. 77.

@ Documented in Rudolf Bultmann, Theology Of The New Testament (London: S.C.M.,
1955) p. 166. Bultmann showed that many of the 'difficult passages' in John have
similar connections (ibid p. 175).1 would argue that John likewise was alluding to these
Gnostic [and other] redeemer myths in order to deconstruct them.

® Quoted in Martin Hengel, Crucifixion In The Ancient World (Philadelphia: Fortress
Press, 1977) p. 60 note 15.
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10 Colossians 1:15-18: By Jesus Were All Things Created

“The firstborn of every creature: for by (Jesus) were all things created that are in
heaven, and that are in earth, visible and invisible, whether they be thrones, or
dominions, or principalities, or powers; all things were created by him, and for him:
and he is before all things, and by him all things consist. And he is the head of the body,
the church: who is the beginning, the firstborn from the dead..” (Col. 1:15-18). This is
typical of those passages which can give the impression that Jesus actually created the
earth.

1. If this were true, then so many other passages are contradicted which teach
that Jesus did not exist before his birth. The record in Genesis clearly teaches
that God was the creator. Either Jesus or God were the creator; if we say that
Jesus was the creator while Genesis says that God was, we are saying that Jesus
was directly equal to God. In this case it is impossible to explain the many
verses which show the differences between God and Jesus (see Bible Basics
Study 8.2 for examples of these).

2. Jesus was the “firstborn”, which implies a beginning. There is no proof that
Jesus was God’s “firstborn” before the creation of the literal earth. Passages like
2 Sam.7:14 and Ps. 89:27 predicted that a literal descendant of David would
become God’s firstborn. He was clearly not in existence at the time those
passages were written, and therefore not at the time of the Genesis creation
either. Jesus became “the Son of God with power” by his resurrection from
the dead (Rom. 1:4). God “has raised up Jesus again; as it is also written in the
second psalm, You are My Son, this day have I begotten you” (Acts 13:32,33).
Thus Jesus became God’s firstborn by his resurrection. Note too that a son
standing at his father’s right hand is associated with being the firstborn (Gen.
48:13-16), and Christ was exalted to God’s right hand after his resurrection
(Acts 2:32 R.V.mg.; Heb. 1:3).

3. Itis in this sense that Jesus is described as the firstborn from the dead (Col.
1:18), a phrase which is parallel to “the firstborn of every creature” or creation
(Col. 1:15 R.V.). He therefore speaks of himself as “the first begotten of the
dead...the beginning of the creation of God” (Rev. 1:5; 3:14). Jesus was the first
of a new creation of immortal men and women, whose resurrection and full
birth as the immortal sons of God has been made possible by the death and
resurrection of Jesus (Eph. 2:10; 4:23,24; 2 Cor. 5:17).“In Christ shall all (true
believers) be made alive. But every man in his own order: Christ the firstfruits,
afterward they that are Christ’s at his coming” (1 Cor. 15:22,23). This is just the
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same idea as in Col. 1. Jesus was the first person to rise from the dead and be
given immortality, he was the first of the new creation, and the true believers
will follow his pattern at his return.

The creation spoken about in Col. 1 therefore refers to the new creation, rather
than that of Genesis. Through the work of Jesus “were all things created...
thrones...dominions” etc. Paul does not say that Jesus created all things

and then give examples of rivers, mountains, birds etc. The elements of this
new creation refer to those rewards which we will have in God’s Kingdom.
“Thrones...dominions” etc. refer to how the raised believers will be “kings and
priests, and we shall reign on the earth” (Rev. 5:10). These things were made
possible by the work of Jesus. “In him were all things created in the heavens”
(Col. 1:16 R.V.). In Eph. 2:6 we read of the believers who are in Christ as sitting
in “heavenly places” If any man is in Christ by baptism, he is a new creation (2
Cor. 5:17). By being in Christ we are saved by His death (Col. 1:22). The literal
planet could not be created by being in Christ. Thus these verses are teaching
that the exalted spiritual position which we can now have, as well as that which
we will experience in the future, has all been made possible by Christ. The
“heavens and earth” contain “all things that needed reconciliation by the blood
of (Christ’s) cross” (Col. 1:16,20), showing that the “all things...in heaven” refer
to the believers who now sit in “heavenly places...in Christ Jesus”, rather than to
all physical things around us.

If Jesus were the creator, it is strange how He should say: “...from the beginning
of the creation God made them...” (Mk. 10:6). This surely sounds as if He
understood God to be the creator, not He Himself. And if He literally created
everything in Heaven, this would include God.

That «by him» is a poor translation is readily testified by reliable scholars.
Take J.H. Moulton: «for because of him [Jesus]...» Vs or the Expositor's Greek
Commentary: «en auto: This does not mean «by Him»» @,

Many of Paul's more difficult passages are understandable once it is
appreciated that he is alluding to existing Jewish and Gentile literature which
was familiar to his readers. He does this in order to deconstruct it and give the
Lord Jesus His rightful place of exaltation. There are a number of connections
between Col. 1:15-20 and Jewish Wisdom theology concerning Adam and the
mystical «heavenly man». The terms «image of God» and «firstborn» refer to
Adamy; it's as if Paul is showing that Jesus should be afforded the place of all
exaltation, and not the mystical «<Adam» or «Heavenly Adam» which Judaism
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then believed in . Another possibility, not necessarily mutually exclusive, is
that Paul is alluding to and even quoting a «pre-Christian Gnostic redeemer
hymn» “—and seeking to demonstrate that Jesus is the true redeemer.

We may apply the words of a well known song or character to someone we
know, in order to show the similarities and bring out the contrasts; but the
correspondence isn't 100%. And so with the manner in which Paul quotes
Gentile or Jewish literature and terminology about Jesus—not every word
must be literalistically pressed into relevance to Him. It's like the idea of
types—Joseph was a type of Christ, but not everything about Joseph was true
of Christ. We need to be aware that Paul didn't sit down to right theology
sitting in an ivory tower university, or because he just felt like delving into
these matters for the pure intellectual buzz of it. His letters are all missionary
documents, born out of real life situations in his work of preaching and then
pastorally caring for his immature converts. He was dealing with attacks upon
his tender babes in Christ by Jewish and Gentile false teachers; there was no
written New Testament, and the Christian message was in competition with
the 'scriptures' of the surrounding religions. So it's hardly surprising that Paul
so often alludes to their terminology and literature in order to deconstruct it.

It should be noted, as a general point, that God the Father alone, exclusively, is
described as the creator in many passages (e.g. Is. 44:24; Is. 45:12; Is. 48:13; Is. 66:2).
These passages simply leave no room for the Son to have also created the literal planet.

James Dunn comments on Col. 1:20: “Christ is being identified here not with a pre-
existent being but with the creative power and action of God...There is no indication
that Jesus thought or spoke of himself as having pre-existed with God prior to his
birth» ©.

' 1.H. Moulton, Grammar Of N.T. Greek (Edinburgh: T. & T. Clark, 1963) Vol. 3 p. 253.
@W.R. Nicoll, ed., Expositor's Greek Commentary (Grand Rapids: Eerdmans, 1967) p. 504.

®) This case is made at length in H. Ridderbos, Paul: An Outline Of His Theology (Grand
Rapids: Eerdmans, 1996) pp. 78-86.

@ See E. Kdsemann, «A Primitive Christian Baptismal Liturgy» in Essays On New
Testament Themes (London: S.C.M., 1964) pp. 149-168.

© James Dunn, Christology In The Making (Philadelphia: Westminster, 1980) p. 254.
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11Hebrews 1:2: «TheSon...by whom [God]madethe worlds»

Heb. 1:2 is another passage misunderstood to believe that Jesus created the earth.

It could be argued that the prologue to Hebrews is based upon the prologue to
John's Gospel. The same ideas recur—the Word of God from the beginning come

to expression in Christ, «all things», glory, etc. Note the similarity between «apart
from him not one thing came into being» (Jn. 1:3) and Heb. 2:8, «not one thing is
not left put under him». Jn. 1:3 stated that «all things» were created by the Word, i.e.
the logos / intention which God had of the Messiah. Heb. 1:2 clarifies this (because
of misunderstandings in the early church?) to define the «all things» as all the ages
of human history. These were framed by God with Christ in mind. Later in Hebrews
we meet the same idea—Heb. 11:3 speaks of how the ages were framed and then
goes on to give examples of Old Testament characters who displayed their faith and
understanding of the future Messiah.

It should be noted that the ‘ages’ which Christ was to be involved in creating refer to
«the world to come»—for Heb. 2:5 says that this passage is speaking about «the world
to come». Heb. 9:26 adds indirect support by commenting that Christ died at the end of
«the (singular) age»; the ages to come are the eternity of God's Kingdom which is made
possible through His work. Thus the idea is not that He created the world, but rather
that through His work, the ages /to come/ were made possible through Him. And
therefore those ages before Him find their meaning in the context of He who was to
come and open the way to eternal ages.

We read of “the Son... by whom [Gk. dia] He [God] also made the worlds [Gk. aion]”.
A quick look at Strong's concordance or an online Bible seems to me conclusive. 'Dia’
can mean ‘for whom / for the sake of / on account of . It doesn’t always mean that,

as it’s a word of wide usage—but it very often does mean ‘on account of” and actually
frequently it cannot mean ‘by. There are stacks of examples:

+ Inacreation context, we read that all things were created dia, for the sake of,
God’s pleasure (Rev. 4:11). Significantly, when 2 Pet. 3:5 speaks of how the
world was created “by” the word of God, the word dia isn't used—instead hoti,
signifying ‘causation through’ This isn't the word used in Heb. 1:2 about the
creation of the aion on account of, dia, the Son. Eve was created dia Adam—she
wasn't created by Adam, but for the sake of Adam (1 Cor. 11:9). 1 Cor. 8:6 draws
a helpful distinction between ek [out of whom] and dig—all things are ek God,
but dia, on account of, Christ (1 Cor. 8:6).

+ The context of Heb. 1:2 features many examples of where dia clearly means for
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the sake of” rather than ‘by’ Just a little later we read in Heb. 1:14 of how the
Angels are “ministering spirits” who minister dia, for the sake of, the believers.

Because of [dia] Christ’s righteousness, God exalted Him (Heb. 1:9).

The Mosaic law was “disannulled” dia “the weakness and unprofitableness
thereof” (Heb. 7:18). The weakness of the law didn’t disannul the law; the law
was disannulled by God for the sake of the fact it was so weak.

Levi paid tithes dia Abraham (Heb. 7:9), not by Abraham, but for the sake of the
fact he was a descendant of Abraham.

Jesus was not an Angel dia the suffering of death (Heb. 2:9). Clearly here the
word means ‘for the sake of” rather than by’ Jesus was born a man for the
reason that He could die. He was not an Angel who was then made ‘not an
Angel by the fact of death. That makes no sense.

Scripture was written dia us—not by us, but for our sakes’ (1 Cor. 9:10)
The martyrs were executed dia, for the sake of, their witness to Jesus (Rev. 20:4)

Israel today are loved by God dia the Jewish fathers (Rom. 11:28)—clearly the
word here means ‘for the sake of”and not ‘by.

Cold and wet people made a fire dia, for the sake of, because of, the rain and
cold (Acts 28:2). They didn’t make a fire ‘by’ the rain and cold.

Timothy was circumcised dia, for the sake of, the critically minded Jews (Acts
16:3). He was not circumcised by them.

When the voice came from Heaven, Jesus commented that the voice came not
dia me, but dia the disciples (Jn. 12:30). Clearly dia here means ‘for the sake of’
and not ‘by.

“Dia the people that stand by I said it” (Jn. 11:42)—Jesus said ‘it’ for the sake of
the bystanders; He didn’t speak by’ them.

The authorities couldn’t punish the apostles dia the people’s support for
them—clearly dia here means ‘for the sake of” and not by’

Paul wrote dia many tears (2 Cor. 2:4). He didn't write literally by or with those
tears, but for the sake of his tears and grief for Corinth, he wrote to them.

“By reason of” (Gk. dia) false teachers, the truth is badly spoken of (2 Pet. 2:2)
We labour dia, for the sake of, the Lord’s name (Rev. 2:3). We believe dia
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Christ—not that He creates faith in us in an arbitrary way or forces us to
believe; we believe for the sake of what we have seen and known in Christ

(1 Pet. 1:21). Likewise we experience the birth of faith within us “dia the
resurrection of Jesus” (1 Pet. 1:3). This doesn’t mean that when Christ rose,
He created us as believers without any choice on our part. Rather, for the sake
of [dia] Christ’s resurrection, generations of believers have come to faith
and hope whenever they have encountered and believed in the fact of His
resurrection.. Thus Jesus was raised dia our justification (Rom. 4:25). He was
not raised by our justification, but for the sake of it.

o  Christ was manifested “for [dia] you” (1 Pet. 1:20)—He was not manifested by
us in a causative sense, but was manifested for our sakes.

o “Wherefore”—dia, for the sake of, Diotrephes’ behaviour, John would discipline
him (3 Jn. 10). To read dia as ‘by” here makes no sense.

o “For the truth’s sake”—dia aletheia (2 Jn. 2); “for righteousness sake”, dia
dikaiosune (1 Pet. 3:14)

+ Those who are “of the world” dia, “therefore”, for this reason, speak in a worldly
way (1 Jn. 4:5). Because we are “not of the world’, dia, “therefore”, the world
doesn’t accept us (1 Jn. 3:1). Persecution arises dia the word of God—for the
sake of the word (Mt. 13:21). It’s not persecution of us by the word of God.
Likewise men will hate us, not by Christ, but for the sake of (dia) Christ (Mk.
13:13).

o There was a division “because of” (dia) Jesus (Jn. 7:43).

o “They could not... bring him in because of (dia) the multitude” (Lk. 5:19). They
didn’t aim on bringing the man in by the multitude.

« ‘For the sake [dia] of the elect, and not by the elect, the days will be shortened
(Mk. 13:20).

« Herod bound John dia Herodias—clearly, for the sake of’ rather than ‘by’ It was
not Herodias who did the binding. It was Herod.

A ship waited on Jesus dia the crowd pushing on Him (Mk. 3:9)—clearly
‘because of”and not by’

o  “The Sabbath was made dia [for] man” (MKk. 2:24). It wasn’t man who made the
Sabbath; it was made for the sake of man.

Then, aion, [AV «worlds»] is a plural—if this verse means ‘Jesus created the earth’, then,
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did He create multiple, plural 'earths'? That the word means ‘the ages' or ‘an age’ is again
clear from seeing how else ‘aion' is used. In almost every case where the word aion
occurs in the New Testament, it doesn’t mean ‘the physical planet earth, but rather an
age or situation on the earth, rather than the physical planet. In Eph. 2:7 we read of “the
ages to come”—and it is the word aion again. The church will glorify Jesus “throughout
all generations”, and this is paralleled with the phrase ‘the aion of the aions’ [Eph.
3:21—AV “world without end”; the same parallel occurs in Col. 1:26,“hid from aions
and from generations”]. Clearly aion refers to periods of time rather than a physical
planet. Just a few verses after Heb. 1:2, we read that the son will reign ‘for the aions and
the aions’ or in English “for ever and ever” (Heb. 1:8). Surely the combined message is
that the previous ages / aions existed only for the sake of Christ, and He will rule over
all future aions. There is the aion to come [AV “the world to come”, Heb. 6:5], and Christ
will be a priest “for ever” [Gk. for the aion’ Heb. 5:6]. The aion to come is the eternity of
God’s Kingdom. It will be, in somewhat hyperbolic language, an eternity of eternities.
Later in Hebrews we read that Jesus made His sacrifice for sin “in the end of the world
/ aion” (Heb. 9:26). If an aion ended at the death of Jesus, then clearly the word doesn't
refer to the physical planet—but rather to the age which then ended. The Hebrew
writer clinches this view of aion in Heb. 11:3, where he prefaces his outline of Bible
history from Abel to the restoration from Babylon by saying that the ages / aion are
framed by the word of God. Response by faith to God’s word, seeing the invisible with
the eye of faith, occurred amongst the faithful in every aion. The aion [AV “worlds”]
were framed by the word of God.

Consider other uses of the word aion where clearly it refers to the ages and not to a
literal planet:

o “The cares of this world” (MKk. 4:19)

 The prophets which have been “since the world began” (Lk. 1:70). There
were no prophets standing there at creation. The context clearly refers to the
prophets of the Old Testament Scriptures.

o “The children of this world” (Lk. 16:8)
«  “Benot conformed to this world” (Rom. 12:2)

o “The wisdom of this world” (1 Cor. 2:6; 1 Cor. 3:18), “the princes of this world”
(1 Cor.2:8)

«  “This present evil world” (Gal. 1:4)—there’s nothing evil about the physical
planet, the reference is clearly to the world-system.
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o “The darkness of this world” (Eph. 6:12)

+ Loving “this present world” (2 Tim. 4:10) is wrong, Paul says. Surely he wasn't
referring to the literal planet.

The whole of history, with all its ages, and all that is to come, exists solely for the sake
of Christ. He is the One who gives meaning to history. Further, if this verse means
Tesus created the earth’, then OK, question: Genesis and many other passages say God
created. If this says Jesus was the actual creator, then is Jesus directly equal to God?
Also, if Heb 1:2 is saying that Jesus is the creator of earth, the One through whom
God did the job, then, why do we have to wait until Hebrews to know that? There's

no indication in Genesis or even in the whole Old Testament nor in the teaching of
Jesus that Jesus was the creator of earth on God's behalf. That's my problem with the
pre-existence idea—it's nowhere in the Old Testament. So would believers have been
held in ignorance of this fact for 4000 years? If so, then, is it so important to covenant
relationship with God? I am sure David, Abraham etc. believed that God and not
Messiah created the earth. If they'd have been asked: 'Did Messiah create the earth, or
God? Does Messiah now exist?', they'd have answered 'No' both times. Surely?

It is often commented that a few verses later, Heb. 1:10 appears to quote words about
God (from Ps. 102:25) and apply them to Jesus. To take a Psalm or Bible passage and
apply it to someone on earth, even a normal human, was quite common in first century
literature . It's rather like we may quote a well known phrase from Shakespeare or a
currently popular movie, and apply it to someone. It doesn't mean that that person is

to be equated with Romeo, Juliet, Othello, Hamlet, Macbeth etc. By quoting the words
about them, we're saying there are similarities between the two people or situations;
we're not claiming they're identical. And seeing that the Son of God was functioning for
His Father, it's not surprising that words about God will be quoted about the Lord Jesus.

Footnote: Dia + Genitive

It is argued by trinitarians that dia + the genitive, as we have in Heb. 1:2, means that
the ages were made by the instrumentality of Christ. But dia + genitive doesn't only
mean 'by whose instrumentality'. Moulton, The Analytical Greek Lexicon Revised , p. 90
explains the uses of dia with genitive:

«1. With a genitive, through
a. Used of place or medium through

b. Used of time, during in the course of; through
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c. Used of immediate agency, causation, instrumentality, by means of,
by; of means or manner, through, by, with

d. Used of state or condition, in a state of».

Meaning (b) appears relevant to Heb. 1:2 because it is dia Christ that the aions (a time
reference) were created. This would require us to read in an ellipsis: «Through the
(period of the ministry of) the Son, God framed the ages». Or, «Through(out) the Son,
God framed the ages», i.e. all God's purpose throughout the ages was framed with
Christ in mind. Acts 3:18 uses dia + genitive to explain how God had spoken of Christ
«by» or throughout the period of all His «holy prophets».

M Oscar Cullmann, The Christology Of The New Testament (London: S.C.M., 1971) p.234.
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12 Who Was Melchizedek?

In the commentary on Melchizedek in Hebrews; the writer admitted he was going
deep, speaking of things which could only be grasped by very mature believers (Heb.
5:10,11,14). It is therefore not wise to base fundamental doctrine on the teaching of
such verses; nor should the Melchizedek passages loom large in the minds of those
who are still coming to learn the basic doctrines of Scripture.

“This Melchizedek, King of Salem (Jerusalem), priest of the most high God, who met
Abraham returning from the slaughter of the kings, and blessed him” is spoken of as
being “without father, without mother, without descent (genealogy), having neither
beginning of days, nor end of life; but made like unto the Son of God” (Heb. 7:1,3).
From this it is argued by some that Jesus literally existed before his birth, and therefore
had no human parents.

Jesus has a Father (God) and a mother (Mary) and a genealogy (see Mt. 1, Lk. 3 and cp.
Jn.7:27).‘Melchizedek’ therefore cannot refer to him personally. Besides, Melchizedek
was “made like unto the Son of God” (Heb. 7:3); he was not Jesus himself, but had
certain similarities with him which are being used by the writer for teaching purposes.
“After the similitude of Melchizedek there ariseth another priest’, Jesus (Heb. 7:15), who
was ordained a priest “after the order of Melchizedek” (Heb. 5:5,6).

The language of Hebrews about Melchizedek just cannot be taken literally. If Melchizedek
literally had no father or mother, then the only person he could have been was God
Himself; He is the only person with no beginning (1 Tim. 6:16; Ps. 90:2). But this is
vetoed by Heb. 7:4: “Consider how great this man was’, and also by the fact that he was
seen by men (which God cannot be) and offered sacrifices to God. If he is called a man,
then he must have had literal parents. His being “without father, without mother, without
descent” must therefore refer to the fact that his pedigree and parents are not recorded.
Queen Esther’s parents are not recorded, and so her background is described in a similar
way. Mordecai “brought up...Esther, his uncle’s daughter: for she had neither father nor
mother...whom Mordecai, when her father and mother were dead, took for his own
daughter” (Esther 2:7). The author of Hebrews was clearly writing as a Jew to Jews, and as
such he uses the Rabbinic way of reasoning and writing at times. There was a Rabbinic
principle that «what is not in the text, is not» '—and it seems that this is the principle of
exposition being used to arrive at the statement that Melchizedek was «without father».
Seeing no father is mentioned in the Genesis text, therefore he was «without father»—
but this doesn't mean he actually didn't have a father. It's not recorded, and therefore,
according to that Rabbinic principle, he effectively didn't have one.

The Real Christ 321

The book of Genesis usually goes to great lengths to introduce the family backgrounds
of all the characters which it presents to us. But Melchizedek appears on the scene
unannounced, with no record of his parents, and vanishes from the account with
equal abruptness. Yet there can be no doubt that he was worthy of very great respect;
even great Abraham paid tithes to him, and was blessed by him, clearly showing
Melchizedek’s superiority over Abraham (Heb. 7:2,7).

The writer is not just doing mental gymnastics with Scripture. There was a very real
problem in the first century which the Melchizedek argument could solve. The Jews
were reasoning:

‘You Christians tell us that this Jesus can now be our high priest, offering our prayers
and works to God. But a priest has to have a known genealogy, proving he is from the
tribe of Levi. And anyway, you yourselves admit Jesus was from the tribe of Judah (Heb.
7:14). Sorry, to us Abraham is our supreme leader and example (Jn. 8:33,39), and we
won't respect this Jesus.

To which the reply is:

‘But remember Melchizedek. The Genesis record is framed to show that such a great
priest did not have any genealogy; and Messiah is to be both a king and a priest, whose
priesthood is after the pattern of Melchizedek (Heb. 5:6 cp. Ps. 110:4). Abraham was
inferior to Melchizedek, so you should switch your emphasis from Abraham to Jesus,
and stop trying to make the question of genealogies so important (see 1 Tim. 1:4). If
you meditate on how much Melchizedek is a type of Jesus (i.e. the details of his life

pointed forward to him), then you would have a greater understanding of the work of
Christ.

And we can take that lesson to ourselves.

M) See James Dunn, Christology In The Making (Philadelphia: Westminster, 1980) p. 276
note 59.
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Duncan Heaster is open to receive your comments and questions, either c/o the
publishers or info@carelinks.net

His book Bible Basics (ISBN 10: 0738842699) is a 380 page systematic exposition of the
Bible’s message, available in over 50 languages. Free sample copies are available from
the publishers, or see www.biblebasicsonline.com .

Readers of The Real Christ may also enjoy the companion volume, The Real Devil—see
www.realdevil.info .

For a full list of Duncan Heaster’s books, see www.heaster.org or www.aletheiacollege.
net/heaster.htm .
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